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APPENDIX.

ANSWER IN DETAIL TO MR. KINGSLEY'S ACCUSATIONS.

In proceeding now, according to the engagement

with which I entered upon my undertaking, to

examine in detail the Pamphlet which has been

written against me, I am very sorry to be obliged to

say, that it is as slovenly and random and futile in

its definite charges, as it is iniquitous in its method

of disputation. And now I proceed to show this

without any delay ; and shall consider in order,

1. My Sermon on the Apostolical Christian.

2. My Sermon on Wisdom and Innocence.

3. The Anglican Church.

4. The Lives of the English Saints.

5. Ecclesiastical Miracles.

6. Popular Religion.

7. The Economy.

8. Lying and Equivocation.
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APPENDIX.

1.

My Sermon on " The Apostolical Christian^ being

the 19th of '' Sermons on Subjects of the Day.^^

Tliis writer says, " What Dr. Newman means by

Christians. . . he has not left in doubt;" and then,

quoting a passage from this Sermon which speaks of

" the humble monk and the holy nun " being " Chris-

tians after the very pattern given us in Scripture,"

he observes, "This is his definition of Christians."

—

p. 9.

This is not the case. I have neither sfiven a defi-

nition, nor implied one, nor intended one; nor could

T, either now or in 1843-4, or at any time, allow of

the particular definition he ascribes to me. As if

.ill Christians must be monks or nuns!

What I liave said is, that monks and nuns are

patterns of Christian perfection ; and that Scripture

itself supplies us with this pattern. Who can deny

this? Who is bold enough to say that St. John Bap-

tist, who, I suppose, is a Scripture Character, is not a

pattern-monk ; and that Mary, who " sat at our Lord's

feet," was not a pattern-nun? and "Anna too, who
served God with fastings and prayers night and

day?" Again, what is meant but this by St. Paul's

saying, "It is good for a man not to touch a

woman?" and, when speaking of the father or

guardian of a young girl, "He that giveth her in

marriage doeth well ; but he that giveth her not in
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marriage doeth better?" And what does St. Johno

mean but to praise virginity, when he says of the

hundred forty and four thousand on Mount Sion,

"These are they which were not defiled with women,

for they are virgins?" And what else did our Lord

mean, when He said, " There be eunuchs who have

made themselves eunuchs for the kingdom of heaven's

sake. He that is able to receive it, let him receive

it?"

He ought to know his logic better: I have said

that "monks and nuns find their pattern in Scrip-

ture:" he adds, Therefore I hold all Christians are

monks and nuns.

This is Blot one.

Now then for Blot two.

" Monks and nuns the only perfect Christians . . .

what more?"—p. 9.

A second fault in logic. I said no more than that

monks and nuns were perfect Christians: he adds.

Therefore " monks and nuns are the only perfect

Christians." Monks and nuns are not the only per-

fect Christians; T never thought so or said so, now

or at any other time.

P. 42. " In the Sermon . . . monks and nuns are

spoken of as the only true Bible Christians." This,

again, is not the case. What I said is, that " monks

and nuns are Bible Christians :" it does not follow,

nor did I mean, that " all Bible Christians are monks

and nuns." Bad logic again. Blot three.
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2.

My Seiinon on " Wisdom and Innocence,'' being the

20i/i of " Sermons on Subjects of the DayT

This writer says, p. 8, about my Sermon 20, "By
the world appears to be signified, especially, the

Protestant public of these realms."

He also asks, p. 14, " Why was it preached ? . . .

to insinuate, that the admiring young gentlemen,

who listened to him, stood to their fellow-countrymen

in the relation of the early Christians to the heathen

Romans % or that Queen Victoria's Government was

to the Church of England, what Nero's or Dio-

clesian's was to the Church of Rome ? It may have

been so."

May or may not, it wasn't. He insinuates, what

not even with his little finger does he attempt to

prove. Blot/owr.

He asserts, p. 9, that I said in the Sermon in

question, that " Sacramental Confession and the

celibacy of the clergy are ' notes ' of the Church."

And, just before, he puts the word "notes" in in-

verted commas, as if it was mine. That is, he

garbles. It is not mine. Blot^oe.

He says that I " define what I mean by the

Church in two 'notes' of her character." I do not

define, or dream of defining.

1. He says that I teach that the celibacy of the
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clergy enters into the definition of the Church. I

do no such thing; that is the blunt truth. Define

the Church by the celibacy of the clergy ! why, let

him read 1 Tim. iii. ; there he will find that bishops

and deacons are spoken of as married. How, then,

could I be the dolt to say or imply that the celibacy

of the clergy was a part of the definition of the

Church ? Blot sia?.

And again in p. 42, " In the Sermon a celibate

clergy is made a note of the Church." Thus the

untruth is repeated. Blot seven.

2. And now for Blot eight. Neither did I say

that " Sacramental confession " was " a note of the

Church." Nor is it. Nor could I with any co-

gency have brought this as an argument against the

Church of England, for the Church of England has

retained Confession, nay, Sacramental Confession.

No fair man can read the form of Absolution in the

Anglican Prayer in the Visitation of the Sick, with-

out seeing that that Church does sanction and pro-

vide for Confession and Absolution. If that form

does not contain the profession of a grave Sacra-

mental act, words have no meaning. The form is

almost in the words of the Roman form ; and, by the

time that this Clergyman has succeeded in explaining

it away, he will have also got skill enough to explain

away the Roman form ; and if he did but handle

my words with that latitude with which he inter-

l)rets his own formularies, he would prove that,

instead of my being superstitious and frantic, I was

the most Protestant of preachers and the most
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latitudinarian of thinkers. It would be charity in

liini, in his reading of my words, to use some of

that power of evasion, of which he shows liimself

such a master in his dealing with his own Prayer

Book. Yet he has the assurance at p. 14 to ask,

"Why was the Sermon preached? to insinuate that

a Church which had sacramental confession and a

celibate clergy was the only true Church?"

"Why?" I wmH tell the reader, W^y ; and with this

view will speak, first of the contents of the Sermon,

then of its subject, then of its circumstances.

1. It was one of the last six Sermons which I

wrote when I was an Anglican. It was one of the

five Sermons I preached in St. Mary's between

Christmas and Easter, 1843, the year when I gave

up my Living. The MS. of the Sermon is de-

stroyed ; but I believe, and my memory too bears me
out, as far as it goes, that the sentence in question

about Celibacy and Confession was not preached at

aU. The Volume, in which this Sermon is found,

was published after that I had given up St. Mary's,

when I had no call on me to restrain the expression

of any thing which I might hold : and I state an im-

portant fact about it in the Advertisement, which

this truth-loving writer suppresses. Blot nine.

My words, which stared him in the face, are as

follows:—"In preparing [these Sermons] for publi-

cation, a few words and sentences have in several

places been added, which will be found to express

more of private or personal opinion, than it was

expedient to introduce into the instruction delivered
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in Church to a parochial Congregation. Such in-

troduction, however, seems unobjectionable in the

case of compositions, which are detached from the

sacred place and service to which they once be-

longed, and submitted to the reason and judgment of

the general reader."

This Volume of Sermons then cannot be criticized

at all as preachments ; they are essays ; essays of a

man who, at the time of publishing them, was 7iot a

preacher. Such passages, as that in question, are

just the very ones which I added upon my publishing

them. I always was on my guard in the pulpit of

saying any thing which looked towards Rome ; and

therefore all his rhetoric about my " disciples,"

** admiring young gentlemen who listened to me,"
*' fanatic and hot-headed young men, who hung upon

my every word," becomes simple rubbish.

I have more to say on this point. This writer

says, p. 14, "I know that men used to suspect Dr.

Newman,—I have been inclined to do so myself,

—

of writing a whole Sermon, not for the sake of the

tea^t or of the matter, but for the sake of one simple

passing hint,—one phrase, one epithet." Can there

be a plainer testimony borne to the practical cha-

racter of my Sermons at St. Mary's than this gra-

tuitous insinuation ? Many a preacher of Tractarian

doctrine has been accused of not letting his parish-

ioners alone, and of teasing them with his private

theological notions. You would gather from the

general tone of this Writer that that was my way.

Every one who was in the habit of hearing me, knows

that it wasn't. This Writer either knows nothing

3 o
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about it, and then he ought to be silent ; or he does

know, and then he ought to speak tlie truth. Others

spread the same report twenty years ago as he does

now, and tlie world believed that my Sermons at St.

Mary's were full of red-hot Tractarianisni. Then

strangers came to hear me preach, and were asto-

nished at their own disappointment. I recollect the

wife of a great prelate from a distance coming to

hear me, and then expressing her surprise to find

that I preached nothing but a plain humdrum
Sermon. I recollect how, when on the Sunday

before Commemoration one year, a number of

strangers came to hear me, and I preached in my
usual way, residents in Oxford, of high position, were

loud in their satisfaction that on a great occasion, I

had made a simple failure, for after all there was

nothing in the Sermon to hear. Well, but they

were not going to let me off, for all my common-

sense view of duty. Accordingly, they got up the

charitable theory which this Writer revives. They

said that there was a double purpose in those plain

addresses of mine, and that my Sermons were never

so artful as when they seemed common-place ; that

there were sentences which redeemed their apparent

simplicity and quietness. So they watched during

the delivery of a Sermon, which to them was too

practical to be useful, for the concealed \mnt of it,

which they could at least imagine, if they could not

discover. " Men used to suspect Dr. Newman," he

says, "of writing a whole Sermon, not for the sake of

the tejct or of the matter, but for the sake of . . . one

phrase, one epithet, one little barbed arrow, which, as
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he swept magnificently past on the stream of his calm

eloquence, seemingly unconscious of all presences,

save those unseen, he delivered unheeded," &c.,

p. 14. To all appearance, he says, I was "uncon-

scious of all presences ;" so this kind Writer supplies

the true interpretation of this unconsciousness. He
is not able to deny that "the w?//o/e Sermon " had the

appearance of being ^^ for the sake of the text and

matter;" therefore he suggests that perhaps it

wasn't. And then he emptily talks of the "magni-

ficent sweep of my eloquence," and my "oratorio

power." Did he forget that the Sermon of which he

thus speaks can be read by others as well as him ?

Now, the sentences are as short as Aristotle's, and

as grave as Bishop Butler's. It is written almost in

the condensed style of Tract 90. Eloquence there

is none. I put this down as Blot ten^

2. And now as to the subject of the Sermon. The

series of which the Volume consists are such Sermons

as are, more or less, exceptions to the rule which I

ordinarily observed, as to the subjects which I intro-

duced into the pulpit of St. Mary's. They are not

purely ethical or doctrinal. They were for the most

part caused by circumstances of the day or of the

time, and they belong to various years. One was

written in 1832, two in 1836, two in 1838, five in

1840, five in 1841, four in 1842, seven in 1843.

Many of them are engaged on one subject, viz. in

viewing the Church in its relation to the world. By
the world was meant, not simply those multitudes

3o2
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which were not in the Church, but the existing body

of human society, whether in the Church or not,

whether Catholics, Protestants, Greeks, or Maho-
metans, theists or idolaters, as being ruled by prin-

ciples, maxims, and instincts of their own, that is, of

an unregenerate nature, whatever their supernatural

privileges might be, greater or less, according to their

form of religion. This view of the relation of the

Church to the world as taken apart from questions

of ecclesiastical politics, as they may be called, is

often brought out in my Sermons. Two occur to

me at once ; No. 3 of my Plain Sermons, which was

written in 1829, and No. 15 of my Third Volume,

written in 1885. Then, on the other hand, by

Church I meant,—in common with all writers con-

nected with the Tract Movement, whatever their

shades of opinion, and with the whole body of

English divines, except those of the Puritan or

Evangelical School,—the whole of Christendom,

from the Apostles' time till now, whatever their

later divisions into Latin, Greek, and Anglican. I

have explained this view of the subject above at pp.

147—150 of this Volume. When then I speak,

in the particular Sermon before us, of the members,

or the rulers, or the action of " the Church," I mean

neither the Latin, nor the Greek, nor the English,

taken by itself, but of the whole Church as one

body : of Italy as one with England, of the Saxon

or Norman as one with the Caroline Church. This

was specially the one Church, and the points in which

one branch or one period differed from another were
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not and could not be Notes of the Church, because

Notes necessarily belonged to the whole of the

Church every where and always.

This being my doctrine as to the relation of the

Church to the world, T laid down in the Sermon

three principles concerning it, and there left the

matter. The first is, that Divine Wisdom had

framed for its action, laws which man, if left to

himself, would have antecedently pronounced to be

the worst possible for its success, and which in all

ages have been called by the world, as they were in

the Apostles' days, "foolishness;" that man ever

relies on physical and material force, and on carnal

inducements,—as Mahomet with his sword and his

houris, or indeed almost as that theory of religion,

called, since the Sermon was written, " muscular

Christianity ;" but that our Lord, on the contrary, has

substituted meekness for haughtiness, passiveness for

violence, and innocence for craft : and that the

event has shown the high wisdom of such an

economy, for it has brought to light a set of natural

laws, unknown before, by which the seeming paradox

that weakness should be stronger than might, and

simplicity than worldly policy, is readily explained.

Secondly, I said that men of the world, judging

by the event, and not recognizing the secret causes

of the success, viz. a higher order of natural laws,—
natural, though their source and action were super-

natural, (for "the meek inherit the earth," by means

of a meekness which comes from above,)—these men,

I say, concluded, that the success which they wit-

nessed must arise from some evil secret which the
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world had not mastered,—by means of magic, as they

said in the first ages, by cunning as they say now.

And accordingly they thought that the humility and

inoffensiveness of Christians, or of Churchmen, was a

mere pretence and blind to cover the real causes of

that success, which Christians could explain and

would not; and that they were simply hypocrites.

Thirdly, I suggested that shrewd ecclesiastics, who

knew very well that there was neither magic nor craft

in the matter, and, from their intimate acquaintance

with what actually went on within the Ciiurch, dis-

cerned what were the real causes of its success, were

of course under the temptation of substituting reason

for conscience, and, instead of simply obeying the

command, were led to do good that good might

come, that is, to act in order to their success, and

not from a motive of faith. Some, I said, did yield

to the temptation more or less, and their motives

became mixed ; and in this way the world in a more

subtle shape has got into the Church ; and hence it

has come to pass, that, looking at its history from first

to last, we cannot possibly draw the line between

good and evil there, and say either that every thing

is to be defended, or some things to be condemned.

I expressed the difficulty, which I supposed to be in-

herent in the Church, in the following words. I said,

" Priestcraft has ever been considered the badge, and

its imputation is a kind of Note of the Church

;

and in part indeed truly, because the presence of

powerful enemies, and the sense of their own weak-

ness, has sometimes tempted Christians to the abuse,

instead of the use of Christian wisdom, to be wise
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without being harmless; but partly, nay, for the

most part, not truly, but slanderously, and merely

because the world called their wisdom craft, when it

was found to be a match for its own numbers and

power." This passage he has partly garbled, partly

omitted. Blot eleven.

Such is the substance of the Sermon : and as to

the main drift of it, it was this ; that I was, there

and elsewhere, scrutinizing the course of the Church

as a whole, as if philosophically, as an historical

phenomenon, and observing the laws on which it was

conducted. Hence the Sermon, or Essay as it more

truly is, is written in a dry and unimpassioned way

:

it shows as little of human warmth of feeling, I

repeat, as a Sermon of Bishop Butler's. Yet, under

that calm exterior there was a deep and keen sen-

sitiveness, as I shall now proceed to show.

3. If I mistake not, it was written with a secret

thought about myself. Every one preaches according

to his frame of mind, at the time of preaching. One
heaviness especially oppressed me at that season,

which this Writer, twenty years afterwards, has set

himself with a good will to renew : it arose from the

sense of the base calumnies which were thrown upon

me on all sides. In this trouble of mind I gained,

while I reviewed the history of the Church, at once an

argument and a consolation. My argument was this

:

if I, who knew my own innocence, was so blackened

by party prejudice, perhaps those high rulers and

those servants of the Church, in the many ages which

intervened between the earlv Nicene times and the
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present, who were laden with such grievous accusa-

tions, were innocent also; and this reflection served

to make tne tender towards those great names of

the past, to whom weaknesses or crimes were im-

puted, and reconciled me to difficulties in ecclesias-

tical proceedings, which there were no means now

of properly explaining. And the sympathy thus ex-

cited for them, re-acted on myself, and I found

comfort in being able to put myself under the

shadow of those who had suffered as I was suffering,

and who seemed to promise me their recompense,

since I had a fellowship in their trial. In a letter

to my Bishop at the time of Tract 90, part of which

I have quoted, I said that I had ever tried to " keep

innocency;" and now two years had passed since

then, and men were louder and louder in heaping

on me the very charges, which this Writer repeats

out of my Sermon, of "fraud and cunning," "crafti-

ness and deceitfulness," "double-dealing," "priest-

craft," of being "mysterious, dark, subtle, design-

ing," when I was all the time conscious to myself, in

my degree, and after my measure, of " sobriety, self-

restraint, and control of word and feeling." I had

had experience how my past success had been

imputed to "secret management;" and how, when

I had shown surprise at that success, that surprise

again was imputed to " deceit ;" and how my honest

heartfelt submission to authority had been called, as it

was called in a colonial Bishop's charge, "mystic humi-

lity ;" and how my silence was called an " hypocrisy
;"

and my faithfulness to my clerical engagements a

secret correspondence with the enemy. And T
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found a way of destroying my sensitiveness about

these things which jarred upon my sense of justice,

and otherwise would have been too much for me,

by the contemplation of a large law of the Divine

Dispensation, and found myself more and more
able to bear in my own person a present trial, of

which in my past writings I had expressed an

anticipation.

For thus feeling and thus speaking this Writer

has the charitableness and the decency to call me
" Mawworm." " I found him telling Christians," he

says, "that they will always seem 'artificial,' and
' wanting in openness and manliness ;' that they

will always be 'a mystery' to the world; and that

the world will always think them rogues ; and

bidding them glory in what the world (that is, the

rest of their fellow-countrymen) disown, and say

with Mawworm, 'I like to be despised.' . . . How
was I to know that the preacher . . . was utterly

blind to the broad meaning and the plain practical

result of a Sermon like this delivered before fanatic

and hot-headed young men, who hung upon his every

word?"—p. 17. Hot-headed young men! why, man,

you are writing a Romance. You think the scene is

Alexandria or the Spanish main, where you may let

your imagination play revel to the extent of inve-

racity. It is good luck for me that the scene of my
labours was not at Moscow or Damascus. Then I

might be one of your ecclesiastical Saints, of which I

sometimes hear in conversation, but with whom, I am
glad to say, I have no personal acquaintance. Then

you might ascribe to me a more deadly craft than

3 p
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mere quibbling and lying; in Spain I should have

been an Inquisitor, with my rack in the background;

I should have had a concealed dagger in Sicily;

at Venice I should have brewed poison ; in Turkey

I should have been the Sheik-el-Islam with my
bowstring; in Khorassan 1 should have been a

veiled Prophet. "Fanatic young men!" Why he

is writing out the list of a Dramatis Personae;

" guards, conspirators, populace," and the like. He
thinks I was ever moving about with a train of

Capulets at my heels. " Hot-headed fanatics, who

hung on my every word !" If he had taken to write

a history, and not a play, he would have easily

found out, as I have said, that from 1841 I had

severed myself from the younger generation of

Oxford, that Dr. Pusey and I had then closed our

theological meetings at his house, that I had brought

my own weekly evening parties to an end, that I

preached only by fits and starts at St. Mary's, so that

the attendance of young men was broken up, that in

those very weeks from Christmas till over Easter,

during which this Sermon was preached, I was but

five times in the pulpit there. He would have

known, that it was written at a time when I was

shunned rather than sought, when I had great sacri-

fices in anticipation, when I was thinking much of

myself; that I was ruthlessly tearing myself away

from my own followers, and that, in the musings of

that Sermon, I was at the very utmost only deliver-

ing a testimony in my behalf for time to come, not

sowing my rhetoric broadcast for the chance of

present sympathy. Blot twelve.
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I proceed : he says at p. 15, " I found him actually

using of such [prelates], (and, as I thought, of him-

self and his party likewise,) the words 'They yield out-

wardly ; to assent inwardly were to betray the faith.

Yet they are called deceitful and double-dealing,

because they do as much as they can, not more than

they may.' " This too is a proof of my duplicity

!

Let this writer go with some one else, just a little

further than he has gone with me; and let him

get into a court of law for libel ; and let him be

convicted ; and let him still fancy that his libel,

though a libel, was true, and let us then see whether

he will not in such a case " yield outwardly," with-

out assenting internally ; and then again whether we
should please him, if we called him " deceitful and

double-dealing," because "he did as much as he

could, not more than he ought to do." But Tract

90 will supply a real illustration of what I meant.

I yielded to the Bishops in outward act, viz. in not

defending the Tract, and in closing the Series ; but,

not only did I not assent inwardly to any condemna-

tion of it, but I opposed myself to the proposition of

a condemnation on the part of authority. Yet I

was then by the public called "deceitful and double-

dealing," as this Writer calls me now, " because I

did as much as I felt I could do, and not more than

I felt I could honestly do." Many were the publi-

cations of the day and the private letters which

accused me of shuffling, because I closed the Series

of Tracts, yet kept the Tracts on sale, as if I ought

to comply not only with what my Bishop asked, but

with what he did not ask, and perhaps did not wish.

3p 2
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However, such teaching, according to this Writer,

M'as likely to make young men suspect, that truth

was not a virtue for its own sake, hut only for tlie

sake of " the spread of Catholic opinions," and the

"salvation of their own souls;" and that "cunning

was the weapon which heaven had allowed to them

to defend themselves against the persecuting Pro-

testant public."—p. 16. Blot thirteen.

And now I draw attention to another point. He
says at ]). 15, "How was I to know that the

preacher . . . did not foresee, that [fanatic and hot-

headed young men] would think that they obeyed

him, by becoming affected, artificial, sly, shifty,

ready for concealments and equivocationsf "How
should he know !" What ! I suppose that we are to

think every man a knave till he is proved not to be

such. Know ! had he no friend to tell him whether

I was "affected" or "artificial" myself? Could he

not have done better than impute equivocations to me,

at a time when I was in no sense answerable for the

amphibologia of the Roman casuists ? Has he a single

fact which belongs to me personally or by profession

to couple my name with equivocation in 1843 ?

" How should he know " that I was not sly, smooth,

artificial, non-natural ! he should know by that

common manly frankness, if he had it, by which we
put confidence in others, till they are proved to have

forfeited it ; he should know it by my own words in

that very Sermon, in Avhich I say it is best to be

natural, and that reserve is at best but an unpleasant

necessity. I say, " I do not deny that there is some-
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thing very engaging in a frank and unpretending

manner; some persons have it more than others; in

some persons it is a great grace-. But it must be re-

collected that I am speaking of times of persecution

and oppression to Christians, such as the text fore-

tells ; and then surely frankness will become nothing

else than indignation at the oppressor, and vehement

speech, if it is permitted. Accordingly, as persons

have deep feelings, so they will find the necessity of

self-control, lest they should say what they ought not."'

He omits these words. I call, then, this base insinua-

tion that I taught equivocation, Blot the fourteenth.

Lastly, he sums up thus: "If [Dr. Newman]
would . . . persist (as in this Sermon) in dealing with

matters dark, offensive, doubtful, sometimes actually

forbidden, at least according to the notions of the

great majority of English Churchmen ; if he would

always do so in a tentative, paltering way, seldom

or never letting the world know how much he

believed, how far he intended to go ; if, in a word,

his method of teaching was a suspicious one, what

wonder if the minds of men were filled with sus-

picions of him?"—p. 17.

Now first he is speaking of my Sermons ; where,

then, is his proof that in my Sermons I dealt in

matters dark, offensive, doubtful, actually forbidden ?

he has said nothing in proof that I have not been

able flatly to deny.

" Forbidden according to the notions of the great

majority of English Churchmen." I should like to

know what opinions, beyond those which relate to
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the Creed, arc held by the "majority of English

Churchmen:"—are his own? is it not perfectly well

known, that "the great majority" think of him and

his views with a feeling which I will not describe,

because it is not necessary for my argument? So

far is certain, that he has not the majority with

him.

"In a tentative, paltering way." The word "pal-

tering" I reject, as vague ; as. to " tentative," he must

show that I was tentative in my Sermons ; and he has

eight volumes to look through. As to the ninth, my
University Sermons, of course I was " tentative ;" but

not because " I would seldom or never let the world

know how much I believed, or how far I intended

to go ;" but because in deep subjects, which had not

been fully investigated, I said as much as I believed,

and about as far as I saw I could go; and a man

cannot do more ; and I account no m.an to be a

philosopher who attempts to do more. How long

am I to have the office of merely negativing asser-

tions which are but supported by former assertions,

in which John is ever helping Tom, and the elephant

stands upon the tortoise? This is )i\oiffteen.
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3.

The Anglican Church.

This Writer says:—"If there is, as there is, a

strong distrust of certain Catholics, it is restricted

to the proselytizing priests among them ; and espe-

cially to those, who, like Dr. Newman, have turned

round upon their mother Church, (I had almost said

their mother country,) with contumely and slander."

—p. 18.

No one has a right to make a charge, without at

least an attempt to prove what he says ; but this

AVriter is consistent with himself. From the time

that he first spoke of me in the Magazine, when has

he ever even professed to give evidence of any sort

for any one of his charges, from his own sense of

propriety, and without being challenged on the

point? After the sentence which I have been

quoting, and another like it, he coolly passes on to

Tract 90 ! Blot sixteen ; but I shall dwell on it

awhile, for its own sake.

Now I have been bringing out my mind in this

Volume on every subject which has come before

me ; and therefore I am bound to state plainly what

I feel and have felt, since I was a Catholic, about the

Anglican Churcli. I said, in a former page, that,

on my conversion, I was not conscious of any change

in me of thought or feeling, as regards matters of

doctrine; this, however, was not the case as regards

some matters of fact, and, unwilling as I am to give
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offence to religious Anglicans, I am bound to con-

fess that I felt a great change in my view of the

Church of England. I cannot tell how soon there

came on me,—but very soon,—an extreme astonish-

ment that I had ever imagined it to be a portion of

the Catholic Church. For the first time, I looked at

it from without, and (as I should myself say) saw it

as it was. Forthwith I could not get myself to see

in it any tiling else, than what I had so long fearfully

suspected, from as far back as 1836,—a mere national

institution. As if my eyes were suddenly opened,

so I saw it—spontaneously, apart from any definite

act of reason or any argument; and so I have seen

it ever since. I suppose, the main cause of this lay

in the contrast which was presented to me by the

Catholic Church. Then 1 recognized at once a

reality which was quite a new thing with me. Tlien

1 was sensijble that I was not making for myself a

Church by an effort of thought; J needed not to

make an act of faith in her; I had not painfully to

force myself into a position, but my mind fell back

u})on itself in relaxation and in peace, and I gazed

at her almost passively as a great objective fact. I

looked at her;—at her rites, her ceremonial, and her

precepts; and I said, "This is a religion;" and then,

when I looked back upon the poor Anglican Church,

for which I had laboured so hard, and upon all that

appertained to it, and thought of our various at-

tempts to dress it up doctrinally and esthetically, it

seemed to me to he the veriest of nonentities.

Vanity of vanities, all is vanity ! How can I make

a record of what passed within me, without seeming
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to be satirical ? But I speak plain, serious words.

As people call me credulous for acknowledging

Catholic claims, so tliey call me satirical for dis-

owning Anglican pretensions; to them it is cre-

dulity, to them it is satire ; but it is not so in me.

What they think exaggeration, I think truth. I

am not speaking of the Anglican Church in any

disdain, though to them I seem contemptuous. To

them of course it is " Aut Caesar aut nullus," but not

to me. It may be a great creation, though it be

not divine, and this is how I judge of it. Men,

who abjure the divine right of kings, would be very

indignant, if on that account they were considered

disloyal. And so I recognize in the Anglican Church

a time-honoured institution, of noble historical me-

mories, a monument of ancient wisdom, a momentous

arm of political strength, a great national organ, a

source of vast popular advantage, and, to a certain

point, a witness and teacher of religious truth. I do

not think that, if what I have written about it since

I have been a Catholic, be equitably considered as a

whole, I shall be found to have taken any other view

than this; but that it is something sacred, that it is

an oracle of revealed doctrine, that it can claim a

share in St. Ignatius or St. Cyprian, that it can take

the rank, contest the teaching, and stop the path of

the Church of St. Peter, that it can call itself " the

Bride of the Lamb," this is the view of it which

simply disappeared from my mind on my conversion,

and which it would be almost a miracle to repro-

duce. " I went by, and lo ! it was gone ; I sought

it, but its place could no where be found;" and

3 Q
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nothing can bring it back to me. And, as to its

possession of an episcopal succession from the time

of the Apostles, well, it may have it, and, if the Holy

See ever so decided, I will believe it, as being the

decision of a higher judgment than my own ; but,

for myself, I must have St. Philip's gift, who saw the

sacerdotal character on the forehead of a gaily- .

attired youngster, before I can by my own wit

acquiesce in it, for antiquarian arguments are al-

together unequal to the urgency of visible facts.

Why is it that I must pain dear friends by saying so,

and kindle a sort of resentment against me in the

kindest of hearts? but I must, though to do it be

not only a grief to me, but most impolitic at the

moment. Any how, this is my mind; and, if to

have it, if to have betrayed it, before now, involun-

tarily by my words or my deeds, if on a fitting occa-

sion, as now, to have avowed it, if all this be a proof

of the justice of the charge brought against me
of having "turned round upon my Mother-Church

with contumely and slander," in this sense, but in no

other sense, do I plead guilty to it without a word in

extenuation.

In no other sense surely; the Church of England

has been the instrument of Providence in conferring

great benefits on me ; had I been born in Dissent,

perhaps I should never have been baptized ; had I

been born an English Presbyterian, perhaps 1 should

never have known our Lord's divinity; had I not

come to Oxford, perhaps I never should have heard of

the visible Church, or of Tradition, or other Catholic

doctrines. And as I have received so much good
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from the Anglican Establishment itself, can I have

the heart, or rather the want of charity, considering

that it does for so many others, what it has done for

me, to wish to see it overthrown ? I have no such

wish while it is what it is, and while we are so small

a body. Not for its own sake, but for the sake of

the many congregations to which it ministers, I

will do nothing against it. While Catholics are so

weak in England, it is doing our work ; and, though

it does us harm in a measure, at present the balance

is in our favour. What our duty would be at

another time and in other circumstances, supposing,

for instance, the Establishment lost its dogmatic

faith, or at least did not preach it, is another matter

altogether. In secular history we read of hostile

nations having long truces, and renewing them from

time to time, and that seems to be the position the

Catholic Church may fairly take up at present in

relation to the Anglican Establishment.

Doubtless the National Church has hitherto been

a serviceable breakwater against doctrinal errors,

more fundamental than its own. How loner this will

last in the years now before us, it is impossible to say,

for the Nation drags down its Church to its own level

;

but still the National Church has the same sort of

influence over the Nation that a periodical has upon

the party which it represents, and my own idea of

a Catholic's fitting attitude towards the National

Church in this its supreme hour, is that of assisting

and sustaining it, if it be in our power, in the in-

terest of dogmatic truth. I should wish to avoid

every thing, except under the direct call of duty,

3q2
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which went to weaken its hold upon the public

mind, or to unsettle its establishment, or to em-

barrass and lessen its maintenance of those great

Christian and Catholic principles and doctrines

which it has up to this time successfully preached.

I say, " except under the call of duty ;" and this

exception, I am obliged to admit, is not a slight

one; it is one which necessarily places a bar to

any closer relation between it and ourselves, than

that of an armed truce. For, in the first place, it

stands to reason that even a volume, such as this

has been, exerts an influence adverse to the Esta-

blishment,—at least in the case of many minds

;

and this I cannot avoid, though I have sincerely

attempted to keep as wide of controversy in the

course of it, as ever I could. And next I cannot

deny, what must be ever a very sore point with

Anglicans, that, if any Anglican comes to me after

careful thought and prayer, and with deliberate

purpose, and says, " I believe in the Holy Catholic

Church, and that your Church and yours alone is it,

and I demand admittance into it," it would be the

greatest of sins in me to reject such a man, as being

a distinct contravention of our Lord's maxim, "Freely

ye have received, freely give."

I have written three volumes which may be con-

sidered controversial; Loss and Gain in 1847; Lec-

tures on Difficulties felt by Anglicans in submitting

to the Catholic Church in 1850; and Lectures on

the present Position of Catholics in England in 1851.

And though I have neither time nor need to go into
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the matter minutely, a few words will suffice for

some general account of what has been my object

and my tone in these works severally.

Of these three, the Lectures on the " Position of

Catholics " have nothing to do with the Church of

England, as such; they are directed against the

Protestant or Ultra-Protestant Tradition on the sub-

ject of Catholicism since the time of Queen Eliza-

beth, in which parties indeed in the Church of

England have largely participated, but which cannot

be confused with Anglican teaching itself Much
less can that Tradition be confused with the doc-

trine of the Laudian or of the Tractarian School.

I owe nothing to Protestantism ; and I spoke against

it even when I was an Anglican, as well as in these

Catholic Lectures. If I spoke in them against the

Church Established, it was because, and so far as, at

the time when they were delivered, the Establish-

ment took a violent part against the Catholic Church,

on the basis of the Protestant Tradition. More-

over, I had never as an Anglican been a lover of the

actual Establishment; Hurrell Fronde's Remains, in

which it is called an "incubus" and "Upas Tree,"

will stand in evidence, as for him, so for me ; for I

was one of the Editors. What I said even as an

Anglican, it is not strange that I said when I was

not. Indeed I have been milder in my thoughts

of the Establishment ever since I have been a

Catholic than before, and for an obvious reason;—
when I was an Anglican, I viewed it as repressing

a higher doctrine than its own ; and now I view it

as keeping out a lower and more dangerous.
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Then as to my Lectures on Anglican Difficulties.

Neither were these formally directed against the

National Church. They were addressed to the

** Children of the Movement of 1833," to impress

upon them, that, whatever was the case with others,

their duty at least was to become Catholics, since

Catholicism was the real scope and issue of that

Movement. "There is but one thing," I say, "that

forces me to speak. ... It will be a miserable

thing for you and for me, if 1 have been instru-

mental in bringing you but half-way, if I have co-

operated in removing your invincible ignorance, but

am able to do no more."—p. 5. Such being the drift

of the Volume, the reasoning directed against the

Church of England goes no further than this, that

it had no claims whatever on such of its members as

were proceeding onwards with the Movement into

the Catholic Church.

Lastly, as to Loss and Gain : it is the story,

simply ideal, of the conversion of an Oxford man.

Its drift is to show how little there is in Anglican-

ism to satisfy and retain a young and earnest heart.

In this Tale, all the best characters are sober

Church-of-England people. No Tractarians proper

are introduced : and this is noted in the Advertise-

ment :
" No proper representative is intended in

this Tale, of the religious opinions, which had lately

so much influence in the University of Oxford."

There could not be such in the Tale, without the

introduction of friends, which was impossible in its

very notion. But, since the scene was to be laid

during the very years, and at the head-quarters, of
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Tractarianism, some expedient was necessary in

order to meet what was a great difficultj. My
expedient was the introduction of what may be

called Tractarians improper; and I took them the

more readily, because, though I knew that such

there were, I knew none of them personally. I

mean such men as I used to consider of "the gilt-

gingerbread school," from whom I expected little

good, persons whose religion lay in ritualism or

architecture, and who "played at Popery" or at

Anglicanism. I repeat I knew no such men, be-

cause it is one thing to desire fine churches and

ceremonies, (which of course I did myself,) and

quite another thing to desire these and nothing

else ; but at that day there was in some quarters,

though not in those where I had influence, a strong

movement in the esthetic direction. Doubtless I

went too far in my apprehension of such a move-

ment : for one of the best, and most devoted and

hard-working Priests I ever knew was the late

Father Hutchison, of the London Oratory, and I

believe it was architecture that directed his tlioughts

towards the Catholic Church. However, I had in

my mind an external religion which was inordinate

;

and, as the men who were considered instances of

it, were personally unknown to me, even by name, I

introduced them, under imaginary representatives, in

Loss and Gain, and that, in order to get clear of

Tractarians proper ; and of the three men, whom 1

have introduced, the Anglican is the best. In like

manner I introduced two " gilt-gingerbread " young

ladies, who were ideal, absolutely, utterly, without
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a shred of concrete existence about them ; and I

introduced them with the remark tliat they were

"really kind charitable persons," and '''hy no means

put forth as a type of a class," that "among such

persons were to be found the gentlest spirits and

the tenderest hearts," and that "these sisters had

open hands, if they had not wise heads," but that

" they did not know much of matters ecclesiastical,

and they knew less of themselves."

It has been said, indeed, I know not to what

extent, that I introduced my friends or partisans

into the Tale ; this is utterly untrue. Only two

cases of this misconception have come to my know-

ledge, and I at once denied each of them outright

;

and I take this opportunity of denying generally the

truth of all other similar charges. No friend of

mine, no one connected in any way with the Move-

ment, entered into the composition of any one of

the characters. Indeed, putting aside the two in-

stances which have been distinctly brought before

me, I have not even any sort of suspicion who the

persons are, whom I am thus accused of introducing.

Next, this writer goes on to speak of Tract 90; a

subject of which I have treated at great length in a

former passage of this narrative, and, in consequence,

need not take up again now.
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Series of Lives of the English Saints.

I have given tlie history of this publication above

at pp. 837—340. It was to have consisted of

ahnost 300 Lives, and I was to have been the

Editor. It was brought to an end, before it was

well begun, by the act of friends who were frightened

at the first Life printed, the Life of St. Stephen

Harding. Thus I was not responsible except for the

first two numbers ; and the Advertisements distinctly

declared this. I had just the same responsibility

about the other Lives, that my assailant had, and

not a bit more. However, it answers his purpose to

consider me responsible.

Next, I observe, that his delusion about "hot-

headed fanatic young men " continues : here again I

figure with my strolling company. "They said," he

observes, " what they believed ; at least, what they had

been taught to believe that they ought to believe.

And who had taught them'? Dr. Newman can best

answer that question," p. 20. Well, I will do what

I can to solve the mystery.

Now as to the juvenile writers in the proposed

series. One was my friend Mr. Bowden, who in

1843 was a man of 46 years old; he was to have

written St. Boniface. Another was Mr. Johnson, a

man of 42 ; he was to have written St. Aldelm.

Another was the author of St. Augustine: let us

hear something about him from this wTiter :

—

3 R
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" Dr. Newman," he says, " might have said to the

Author of the Life of St Augustine, when he found

him, in the heat and haste of youthful fanatieisvi,

outraging historic truth and the law of evidence,

» This must not be.' "—p. 20.

Good. This juvenile was past 40,—well, say 39.

Blot seventeen. " This must not be." This is what I

ought to have said, it seems ! And then, you see, I

have not the talent, and never had, of some people,

for lecturing my equals, much less men twenty years

older than myself.

But again, the author of St. Augustine's Life dis-

tinctly says in his Advertisement, " No one but himself

is responsible for the way in which these materials

have been used." Blot eighteen.

Thirty-three Lives were actually published. Out of

the whole number this writer notices three. Of these

one is " charming ;" therefore I am not to have the be-

nefit of it. Another "outrages historic truth and the

law of evidence ;" therefore " it was notoriously sanc-

tioned by Dr. NeAvman." And the third was " one

of the most offensive," and Dr. Newman must have

formally connected himself with it in "a moment
of amiable weakness."—p. 22. What even-handed

justice is here ! Blot nineteen.

But to return to the juvenile author of St. Augus-

tine :
—"I found," says this writer, "the Life of St.

Augustine saying, that, though the pretended visit

of St. Peter to England wanted historic evidence,

' yet it has undoubtedly been received as a pious
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opinion by the Church at large, as we learn from the

often-quoted words of St. Innocent I. (who wrote

A.D. 41(3) that St. Peter was instrumental in the

conversion of the West generally.' "—p. 21. He
brings this passage against me (with which, however,

I have nothing more to do than he has) as a great

misdemeanour; but let us see what his criticism is

worth. "And this sort of argument," continues the

jiassage, " though it ought to be kept quite distinct

from documentary and historic proof, will not be with-

out its effect on devout minds," &c. I should have

thought this a very sober doctrine, viz. that we must

not confuse together two things quite distinct from

each other, criticism and devotion, proof and opi-

nion,—that a devout mind will hold opinions which

it cannot demonstrate by " historic proof." What,

I ask, is the harm of saying this ? Is this my As-

sailant's definition of opinion, "a thing which can

be proved?" I cannot answer for him, but I can

answer for men in general. Let him read Sir

David Brewster's " More Worlds than One ;"—this

principle, which is so shocking to my assailant,

is precisely the argument of Sir David's book

;

he tells us that the plurality of worlds cannot be

proved, but ivill be received by religious men. He
asks, p. 229, " If the stars are not suns, for what

conceivable purpose were they created ? " and then

he lays down dogmatically, p. 254, " There is no

opinion, out of the region of pure demonstratioji,

more universally cherished than the doctrine of the

Plurality of worlds." And in his Title-page he styles

this " opinion " " the creed of the philosopher and

3r2
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the hope of the Christian." If Brewster may bring

devotion into Astronomy, why may not my friend

bring it into History ? and that the more, when he

actually declares that it ought to be kept quite dis-

tinct from history, and by no means assumes that he

is an historian because he is a hagiographer ; whereas,

somehow or other, Sir David does seem to me to

show a zeal greater than becomes a savant, and to

assume that he himself is a theologian because he is

an astronomer. This writer owes Sir David as well

as me an apology. Blot twenUj.

He ought to wish his original charge against me
in the Magazine dead and buried ; but he has the

good sense and good taste to revive it agaiji and

again. This is one of the j)laces which he has

chosen for it. Let him then, just for a change, sub-

stitute Sir David Brewster for me in his sentence

;

Sir David has quite as much right to the compliment

as I have, as far as this Life of St. Augustine is

concerned. Then he will be saying, that, because

Sir David teaches that the belief in more worlds than

one is a pious opinion, and not a demonstrated fact,

he " does not care for truth for its own sake, or teach

men to regard it as a virtue," p. 2L Blot twenty-one.

However, he goes on to give in this same page one

other evidence of my disregard of truth. The author of

St. Augustine's Life also asks the following question :

" On what evidence do we put faith in the existence

of St. George, the patron of England ? U{»on such,

assuredly, as an acute critic or skilful pleaded' might
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easily scatter to the winds ; the belief of prejudiced

or credulous witnesses, the unwritten record of

empty pageants and bauble decorations. On the

side of scepticism might be exhibited a powerful

array of suspicious legends and exploded acts. Yet,

after all, what Catholic is there but tvoidd count it a

profaneness to question the eo'istence of St. George f
"

On which my assailant observes, " When I found

Dr. Newman allowing his disciples ... in page after

page, in Life after Life, to talk nonsense of this kind

which is not only sheer Popery, but saps the very

foundation of historic truth, was it so wonderful that

I conceived him to have taught and thought like

them?" p. 22, that is, to have taught lying.

Well and good ; here again take a parallel ; not

St. George, but Lycurgus.

Mr. Grote says :
" Plutarch begins his biography

of Lycurgus with the following ominous words

:

' Concerning the lawgiver Lycurgus, we can assert

absolutely nothing, which is not controverted. There

are different stories in respect to his birth, his travels,

his death, and also his mode of proceeding, political

as well as legislative : least of all is the time in

which he lived agreed on.' And this exordium is

but too well borne out by the unsatisfactory nature of

the accounts which we read, not only in Plutarch

himself, but in those other authors, out of whom we

are obliged to make up our idea of the memorable

Lycurgian system."—Greece, vol. ii. p. 455. But

Bishop Thirlwall says, " Experience proves that

scarcely any amount of variation, as to the time or
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circumstances of a fiict, in the authors who record it,

can be a sufficient ground for doubting its reality."

—

Greece, vol. i. p. 332.

Accbrdingly, my assailant is virtually sjiyingof the

latter of these two historians, " When I found the

Bishop of St. David's talking nonsense of tliis kind,

Mhich saps the very foundation of historic truth," was

it "hasty or f\\r-fetched" to conclude "that he did

not care for truth for its own sake, or teach his dis-

ciples to regard it as a virtue T' p. 21. Nay, further,

the Author of St. Augustine is no more a disciple of

mine, than the Bishop of St. David's is of my As-

sailant's, and therefore the parallel will be more exact

if I accuse this Professor of History of teaching Dr.

Thirl wall not to care for truth, as a virtue, for its

own sake. Blot twenty-two.

It is hard on me to have this dull, profitless work,

but I have pledged myself;—so now for St. Walburga.

Now will it be believed that this Writer suppresses

the fact that the miracles of St. Walburga are

treated by the author of her Life as mythical ? yet

that is the tone of the whole composition. This

Writer can notice it in the Life of St. Neot, the first

of the three Lives which he criticizes; these are his

words: "Some of them, the writers, for instance, of

Volume 4, which contains, among others, a charming

life of St, Neot, treat the stories openly as legends

and myths, and tell them as they stand, without

asking the reader, or themselves, to believe them

altogether. The method is harmless enough, if the
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legends had stood alone ; but dangerous enougli,

when they stand side by side with stories told in

earnest, like that of St. AValburga."—p. 22.

Now, first, that the miraculous stories are treated,

in the Life of St. Walburga, as legends and myths.

Throughout, the miracles and extraordinary occur-

rences are spoken of as " said " or " reported ;" and

the suggestion is made that, even though they

occurred, they might have been after all natural.

Thus, in one of the very passages which my As-

sailant quotes, the author says, "Illuminated men

feel the })rivileges of Christianity, and to them the

evil influence of Satanic power is horribly dis-

cernible, like the Egyptian darkness which could be

felt; and the only way to ea^press their keen per-

ception of it is to say^ that they see upon the coun-

tenances of the slaves of sin, the marks, and linea-

ments, and stamp of the evil one; and [that] they

smell with their nostrils the horrible fumes that arise

from their vices and uncleansed heart,'' &c., p. 78.

This introduces St. Sturme and the gambolling Ger-

mans; what does it mean but that "the intolerable

scent " was nothing physical, or strictly miraculous,

but the horror, parallel to physical distress, with which

the Saint was affected, from his knowledge of the

state of their souls? My assailant is a lucky man,

if mental pain has never come upon him with a

substance and a volume, as forcible as if it were

bodily.

And so in like manner, the Author of the Life says,

as this writer actually has quoted him, " a story was

told and believed,'' p. 94. " One evening, says her
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//i.sfonj," p. 87. " Anotlier incident is thuft related^"

p. 88. "Immediately, smj,^ Wiilfhard," p. 91.

•'A vast number of other eases are recorded,'' p. 92.

And tlicre is a distinct intimation that they may be

myths, in a passage \vhich this Assailant himself

quotes, "All these have the character of a gentle

mother correcting the idleness and faults of careless

and thoughtless children with tenderness."—p. 95.

I tliink the criticism which he makes upon this Life

is one of the most wanton passages in his Pamphlet.

The Life is beautifully written, full of poetry, and,

as I have said, bears on its very surface the profes-

sion of a legendary and mythical character. Blot

twenf//-three.

In saying all this, I have no intention whatever

of implying that miracles did not illustrate the Life

of St. Walburga ; but neither the Author nor I

have bound ourselves to the belief of certain in-

stances in i^articular. My Assailant, in the passage

which I just now quoted from him, made some

distinction, which was apparently intended to save

St. Neot, while it condemned St. Walburga. He
said that legends are "dangerous enough, when

they stand side by side with stories told in earnest

like St. Walburga." He will find he has here Dr.

Milman against him, as he has already had Sir David

Brewster, and the Bishop of St, David's. He accuses

me of having "outraged liistoric truth and the law

of evidence," because friends of mine have considered

that, though opinions need not be convictions, never-

theless that legends may be connected with history
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now, on the contrary, let us hear the Dean of St.

Paul's :—
^* History, to be true, must condescend to speak

the language of legend; the belief of the times is

part of the record of the times ; and, though there

may occur what may baffle its more calm and search-

ing philosophy, it must not disdain that which was

the primal, almost universal, motive of human life."

—

Latin. Christ., vol. i. p. 388. Dr. Milman's decision

justifies me in putting this down as Blot twenty-four.

However, there is one miraculous account for

which this writer makes me directly answerable, and

with reason ; and with it I shall conclude my reply

to his criticisms on the "Lives of the English Saints."

It is the medicinal oil which flows from the relics

of St. Walburga.

Now, as I shall have occasion to remark under

my next Head, these two questions among others

occur, in judging of a miraculous story ; viz. whether

the matter of it is extravagant, and whether it is a

fact. And fii-st, it is plain there is nothing extra-

vagant in this report of the relics having a super-

natural virtue; and for this reason, because there

are such instances in Scripture, and Scripture cannot

be extravagant. For instance, a man was restored

to life by touching the relics of the Prophet Eliseus.

The sacred text runs thus :
—

" And Elisha died, and
they buried him. And the bands of the Moabites

invaded the land at the coming in of the year. And
it came to pass, as they were burying a man, that,

behold, they spied a band of men ; and they cast the

3 s
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man into the sepulchre of Elisha. And, when the

man M'as let down, and touched the bones of Elisha^

he revived, and stood upon his ^eQi."" Again, in the

case of an inanimate substance, which had touched a

living Saint :
" And God wrought special miracles

by the hands of Paul ; so that from Ids body were

brought unto the sick handkerchiefs or aprons, and

the diseases departed from them" And again in the

ease of a pool : "An Angel went down at a certain

season into the pool, and troubled the water; who-

soever then first, after the troubling of the water,

stepped in, was made whole of whatsoever disease he

had." 2 Kings [4 Kings] xiii. 20, 21. Acts xix.

11, 12. John V. 4. Therefore there is nothing ^<r-

travagant in the character of the miracle.

The main question then (I do not say the only re-

maining question, but the main question) is the matter

offact

:

—is there an oil flowing from St. Walburga's

tomb, which is medicinal 1 To this question I con-

fined myself in the Preface to the Volume. Of the

accounts of medieval miracles, I said that there was

no cMravagance in their general character^ but I

could not affirm that there was always evidence for

them. I could not simply accept them as facts, but

I could not reject them in their 7iature ; they might

be true, for they were not impossible : but they

were 7iot proved to be true, because there was not

trustworthy testimony. However, as to St. Wal-

burga, I made one exception, the fact of the medi-

cinal oil, since for that miracle there was distinct and

successive testimony. And then T went on to give

a chain of witnesses. It was my duty to state what
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those witnesses said in their very words; and I did

so; they wei'e in Latin, and I gave them in Latin.

One of them speaks of the "sacrum oleum" flowing

''de merabris ejus virgineis, niaxime tamen pectora-

libus ;" and I so printed it ;—if I had left it out, this

sweet-tempered Writer would have accused me
of an "economy." I gave the testimonies in full,

tracing them from the Saint's death. I said, " She

is one of the principal Saints of her age and country."

Then I quoted Basnage, a Protestant, who says,

" Six writers are extant, who have employed them-

selves in relating the deeds or miracles of Walburga."

Then I said that her "renown was not the mere

natural (jrowth of ages, but begins with the very

century of the Saint's death." Then I observed that

only two miracles seem to have been " distinctly

reported of her as occurring in her lifetime ; and

they were handed down apparently by tradition."

Also, that they are said to have commenced about

A.D. 777. Then I spoke of the medicinal oil as

having testimony to it in 893, in 1306, after 1450,

in 1615, and in 1620. Also, I said that Mabillon

seems not to have believed some of her miracles;

and that the earliest witness had got into trouble

with his Bishop. And so I left it, as a question

to be decided by evidence, not deciding any thing

myself.

What was the harm of all this \ but my Critic has

muddled it together in a most extraordinary man-

ner, and I am far from sure that he knows himself

the definite categorical charge which he intends it

to convey against me. One of his remarks is,

3s2
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"What lias become of the holy oil for the last

240 years, Dr. Newman does not say," p. 25. Of
course I did not, because I did not know; I gave

the evidence as I found it; he assumes that I had

a point to prove, and then asks why I did not make
the evidence larger than it was. I put this down

as Blot twenty-Jive.

I can tell him more about it now ; the oil still

flows; I have had some of it in my possession; it is

medicinal ; some think it is so by a natural quality,

others by a divine gift. Perhaps it is on the confines

of both.
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6.

Ecclesiastical Miracles.

What is the use of going on witli this Writer's

criticisms upon me, when I am confined to the dull

monotony of exposing and oversetting him again

and again, with a persistence, which many will think

merciless, and few will have the interest to read?

Yet I am obliged to do so, lest I should seem to be

evading difficulties.

Now as to Miracles. Catholics believe that they

happen in any age of the Church, though not for

the same purposes, in the same number, or with the

same evidence, as in Apostolic times. The Apostles

wrought them in evidence of their divine mission

;

and with this object they have been sometimes

wrought by Evangelists of countries since, as even

Protestants allow. Hence we hear of them in the

history of St. Gregory in Pontus, and St. Martin in

Gaul ; and in their case, as in that of the Apostles,

they were both numerous and clear. As they are

granted to Evangelists, so are they granted, though in

less measure and evidence, to other holy men ; and

as holy men are not found equally at all times and in

all places, therefore miracles are in some places and

times more than in others. And since, generally,

they are granted to faith and prayer, therefore in a

country in Avhich faith and prayer abound, they will

be more likely to occur, than where and when faith

and prayer are not ; so that their occurrence is
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irregular. And further, as faith and pmyer obtain

miracles, so still more commonly do they gain from

above the ordinary interventions of Providence; and,

as it is often very difficult to distinguish between a

providence and a miracle, and there will be more

providences than miracles, hence it will happen that

many occurrences will be called miraculous, which,

strictly speaking, are not such, and not more than

providential mercies, or what are sometimes called

" graces " or " favours."

Persons, who believe all this, in accordance with

Catholic teaching, as I did and do, they, on the

report of a miracle, will of necessity, the necessity

of good logic, be led to say, first, "It may be," and

secondly, "But I must have good evidence in order

to believe it." It may be, because miracles take

place in all ages ; it must be clearly proved, because

perhaps after all it may be only a providential mercy,

or an exaggeration, or a mistake, or an imposture.

Well, this is precisely what I have said, which this

Writer considers so irrational. I have said, as he

quotes me, p. 24, " In this day, and under our pre-

sent circumstances, we can only reply, that there is

no reason why they should not be." Surely this is

good logic, provided that miracles do occur in all

ages; and so again is it logical to say, "There is no-

thing, pHmd facie, in the miraculous accounts in

question, to repel a properly taught or religiously

disposed mind." What is the matter with this

statement? My assailant does not pretend to say

what the matter is, and he cannot ; but he expresses

a rude, unmeaning astonishment. Next, I stated
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what evidence there is for the miracles of which I

Avas speaking; what is the harm of that? He ob-

serves, " What evidence Dr. Newman requires, he

makes evident at once. He at least will fear for

himself, and swallow the whole as it comes."—p. 24.

What random abuse is this, or, to use Ids own words

of me just before, what " stuff and nonsense !" What
is it I am "swallowing?" "the whole" what? the

evidence? or the miracles? I have swallowed

neither, nor implied any such thing. Blot twenty-six.

Bnt to return : I have just said that a Catholic's

state of mind, of logical necessity, will be, " It may
be a miracle, but it has to be proved^ What has

to be proved? 1. That the event occurred as stated,

and is not a false report or an exaggeration. 2. That

it is clearly miraculous, and not a mere providence

or answer to prayer within the order of nature.

What is the fault of saying this ? The inquiry is

parallel to that which is made about some extraordi-

nary fact in secular history. Supposing I hear that

King Charles \1. died a Catholic, I should say, 1. It

may he. 2. What is your prooff Accordingly, in the

passage which this writer quotes, I observe, " Miracles

are the kind of facts proper to ecclesiastical history,

just as instances of sagacity or daring, personal

prowess, or crime, are the facts proper to secular

history." What is the harm of this? But this

writer says, "Verily his [Dr. Newman's] idea of

secular history is almost as degraded as his idea

of ecclesiastical," p. 24, and he ends with this

muddle of an Ipse duit! Blot twenty-seven.



In like manner, about the Holy Coat at Treves,

lie says of me, " Dr. Newman . . . seems hardly sure

of the authenticity of the Holy Coat." Why need I

be, more than I am sure that Richard III. murdered

the little princes? If I have not mcanfi of making

up my mind one way or the other, surely my most

logical course is ^^ not to be sure." lie continues,

" Dr. Newman * does not see ivhy it may not have been

what it professes to be.' " Well, is not that just what

this Writer would say of a great number of the facts

recorded in secular history? is it not what he would

be obliged to say of much that is told us about the

armour and other antiquities in the Tower of London ?

To this I alluded in the passage from which he

quotes ; but he has (jarbled that passage, and I must

show it. He quotes me to this eflect :
" Is the

Tower of London shut against sight-seers because

the coats of mail or pikes there may have half-le-

gendary tales connected with them? why then may

not the country people come up in joyous companies,

singing and piping, to see the holy coat at Treves?"

On this he remarks, " To see, forsooth ! to worship.

Dr. Newman would have said, had he known (as I

take for granted he does not) the facts of that im-

posture." Here, if I understand him, he implies

that the people came up, not only to see, but to

worship, and that I have slurred over the fact that

their coming was an act of religious homage, that

is, what he would call " worship." Now, will it be

believed that, so far from concealing this, I had

carefully stated it in the sentence immediately pre-

ceding, and he suppresses itf I say, *' The world
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pays civil honour to it [a jewel said to be Alfred's]

on the probability; we \)ay reli(/ious honour to relics,

if so be, on the probability. Is the Tower of

London," I })roceed, "shut," &c. Blot twenti/-eight.

These words of mine, however, are but one sentence

in a long argument, conveying the Catholic view on

the subject of ecclesiastical miracles; and, as it is

carefully worked out, and very much to the present

point, and will save me doing over again what I could

not do better or more fully now, if I set about it, I

shall make a very long extract from the Lecture in

which it occurs, and so bring this Head to an end.

The argument, I should first observe, which is

worked out, is this, that Catholics set out with a

definite religious tenet as a first principle, and

Protestants with a contrary one, and that on this

account it comes to pass that miracles are credible

to Catholics and incredible to Protestants.

" We aflSrm that the Supreme Being has wrought

miracles on earth ever since the time of the

Apostles ; Protestants deny it. Why do we affirm,

why do they deny ? We aflTirm it on a first prin-

ciple, they deny it on a first principle ; and on

either side the first principle is made to be decisive

of the question. . . . Both they and we start with

the miracles of the Apostles; and then their first

principle or presumption against our miracles is this,

' What God did once, He is not likely to do again;'

while our first principle or presumption for our

miracles is this ; * What God did once, He is likely

3 T
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to do again.' Tliey say, It cannot be supimscd He
Mill work }na)ii/ uurados ; we, It cannot be supposed

lie will work few.

"The Protestant, I say, laughs at the very idea of

miracles or supernatural powers as occurring at this

day; his first principle is rooted in him; he repels

frqni him the idea of miracles; he laughs at the

notion of evidence; one is just as likely as another;

they are all false. Why? because of his first prin-

ciple, There are no miracles since the Apostles.

Here, indeed, is a short and easy May of getting rid

of the whole subject, not by reason, but by a first

principle which he calls reason. Yes, it is reason,

granting his first principle is true; it is not reason,

supposing his first ])rincii)le is false.

"There is in the Church a vast tradition and testi-

mony about miracles; how is it to be accounted

for? If miracles can take place, then the fact of

the miracle will be a natural explanation of the

9'eporf, just as the fact of a man dying accounts

satisfactorily for the news that he is dead ; but the

Protestant cannot so explain it, because he thinks

miracles cannot take place ; so he is necessarily

driven, by way of accounting for the report of them,

to impute that report to fraud. He cannot help

himself. I repeat it ; the whole mass of accusa-

tions which Protestants bring against us under this

head. Catholic credulity, imposture, pious frauds,

hypocrisy, priestcraft, this vast and varied super-

structure of imputation, you see, all rests on an

assumption, on an opinion of theirs, for which they

ofTer no kind of proof^. What then, in fact, do they
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say more than this, If Protestantism be true, you

Catholics are a most awful set of knaves? Here, at

least, is a most sensible and undeniable position.

" Now, on the other hand, let me take our own

side of the question, and consider how we ourselves

stand relatively to the charge made against us.

Catholics, then, hold the mystery of the Incarna-

tion ; and the Incarnation is the most stupendous

event which ever can take place on earth ; and after

it and henceforth, I do not see how we can scruple

at any miracle on the mere ground of its being

unlikely to happen. . . . When we start with as-

suming that miracles are not unlikely, we are put-

ting forth a position which lies embedded, as it

were, and involved in the great revealed fact of the

Incarnation. So much is plain on starting; but

more is plain too. Miracles are not only not

unlikely, but they are positively likely ; and for this

simple reason, because for the most part, when God
begins, He goes on. We conceive, that when He
first did a miracle, He began a series ; what He
commenced, He continued : what has been, will be.

Surely this is good and clear reasoning. To my
own mind, certainly, it is incomparably more diffi-

cult to believe that the Divine Being should do one

miracle and no more, than that He should do a

thousand ; that He should do one great miracle

only, than that He should do a multitude of lesser

besides. ... If the Divine Being does a thing once,

He is, judging by human reason, likely to do it

again. This surely is common sense. If a beggar

gets food at a gentleman's house once, does he not

3t2
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send others thither after him? If you are attacked

by thieves once, do you forthwitli leave your

Avindows open at night? .... Nay, suppose you

yourselves were once to see a miracle, would

you not feel the occurrence to be like passing a

line? would you, in consequence of it, declare, 'I

never will believe another if I hear of one?' would

it not, on the contrary, predispose you to listen to a

new report ? . . . .

" When I hear the report of a miracle, my first

feeling would be of the same kind as if it were a

report of any natural exploit or event. Supposing,

for instance, I heard a report of the death of some

public man ; it would not startle me, even if I did

not at once credit it, for all men must die. Did I

read of any great feat of valour, I should believe it,

if imputed to Alexander or Cceur de Lion. Did I

hear of any act of baseness, I should disbelieve it, if

imputed to a friend whom I knew and loved. And
so in like manner were a miracle reported to me as

wrought by a Member of Parliament, or a Bishop of

the Establishment, or a Wesleyan preacher, I should

rej)udiate the notion ; were it referred to a saint, or

the relic of a saint, or the intercession of a saint, I

should not be startled at it, though I might not at

once believe it. And I certainly should be right in

this conduct, supposing my First Principle be true.

Miracles to the Catholic are historical facts, and

nothing short of this ; and they are to be regarded

and dealt with as other facts ; and as natural facts,

under circumstances, do not startle Protestants, so

supernatural, unde'* circumstances, do not startle the
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Catholic. They may or may not have taken place

in particular cases ; he may be unable to determine

which ; he may have no distinct evidence ; he may

suspend his judgment, but he will say 'It is very

possible ;' he never will say ' I cannot believe it.'

"Take the history of Alfred; you know his wise,

mild, beneficent, yet daring character, and his ro-

mantic vicissitudes of fortune. This great king has

a number of stories, or, as you may call them,

legends told of him. Do you believe them all? no.

Do you, on the other hand, think them incredible?

no. Do you call a man a dupe or a blockhead for

believing them ? no. Do you call an author a knave

or a cheat vho records them ? no. You go into

neither extreme, whether of implicit faith or of

violent reprobation. You are not so extravagant

;

you see that they suit his character, they may have

happened : yet this is so romantic, that has so little

evidence, a third is so confused in dates or in geo-

graphy, that you are in matter of fact indisposed

towards them. Others are probably true, others

certainly. Nor do you force every one to take

your view of particular stories ; you and your neigh-

bour think differently about this or that in detail,

and agree to differ. There is in the museum at

Oxford, a jewel or trinket said to be Alfred's; it is

shown to all comers; I never heard the keeper of

the museum accused of hypocrisy or fraud for show-

ing, with Alfred's name appended, what he might or

might not himself believe to have belonged to that

great king; nor did I ever see any party of strangers

who were looking at it with awe, regarded by any
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self-comptaceiit bystander with scornful compassion.

Yet the curiosity is not to a certainty Alfred's. The

world pays civil honour to it on the probability; we

pay religious honour to relics, if so be, on the pro-

bability. Is the Tower of London shut against

sight-seers, because the coats of mail and pikes there

may have half-legendary talcs connected with them?

why then may not the country people come up in

joyous companies, singing and pij)ing, to see the

Holy Coat at Treves ? There is our Queen again,

who is so truly and justly popular ; she roves

about in the midst of tradition and romance ; she

scatters myths and legends from her as she goes

along; she is a being of poetry, and you might fairly

be sceptical whether she had any personal existence.

She is always at some beautiful, noble, bounteous

work or other, if you trust the papers. She is doing

alms-deeds in the Highlands; she meets beggars in

her rides at Windsor; she writes verses in albums,

or draws sketches, or is mistaken for the house-

keeper by some blind old woman, or she runs up a

hill as if she were a child. Who finds fault with

these things? he would be a cynic, he would be

white-livered, and would have gall for blood, who

was not struck with this graceful, touching evidence

of the love her subjects bear her. Who could have

the head, even if he had the heart, who could be so

cross and peevish, who could be so solemn and per-

verse, as to say that some of these stories mm/ be

simple lies, and all of them might have stronger

evidence than they carry with them? Do you think

she is displeased at them ? Why then should He,
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tbe Great Father, who once walked the earth, look

sternly on the unavoidable mistakes of His own

subjects and children in their devotion to Him ancl

His? Even granting- they mistake some cases in

])articular, from the infirmity of human nature and

the contingencies of evidence, and fancy there is or

has been a miracle here and tliere when there, is

not, though a tradition, attached to a picture, or to

a shrine, or a well, be very doubtful, though one

relic be sometimes mistaken for another, and St.

Theodore stands for St. Eugenius or St. Agathocles,

still, once take into account our First Principle, that

He is likely to continue miracles among us, which

is as good as the Protestant's, and I do not see why

He should feel much displeasure with us on account

of this, or should cease to work wonders in our

behalf. In the Protestant's view, indeed, who as-

sumes that miracles never are, our thaumatology is

one great falsehood ; but that is his First Principle,

as I have said so often, which he does not prove but

assume. If he^ indeed, upheld our system, or we

held Jiis principle, in either case he or we should be

impostors; but though we should be partnej-s to a

fraud if we thought like Protestants, we surely are

not if we think like Catholics.

" Such then is the answer I make to those who
would urge against us the multitude of miracles re-

corded in our Saints' Lives and devotional works,

for many of which there is little evidence, and for

some next to none. We think them true in the

same sense in which Protestants think the history of

England true. When they say that, they do not
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mean to say that tliere are no mistakes, but no mis-

takes of consequence, none which alter the general

course of history. Nor do they mean they are

equally sure of every part ; for evidence is fuller and

better for some things than for others. They do not

stake their credit on the truth of Froissart or Sully,

they do not pledge themselves for the accnracy of

Doddington or Walpole, they do not embrace as

an Evangelist Hume, Sharon Turner, or ISIacanlay.

And yet they do not think it necessary, on the other

hand, to commence a religious war against all our

historical catechisms, and abstracts, and dictionaries,

and tales, and biographies, through the country;

they have no call on them to amend and expurgate

books of archrcology, antiquities, heraldry, architec-

ture, geography, and statistics, to re-write our inscrip-

tions, and to establish a censorship on all new pub-

lications for the time to come. And so as regards

the miracles of the Catholic Church ; if, indeed,

miracles never can occur, then, indeed, impute the

narratives to fraud ; but till you prove they are not

likely, we shall consider the histories Avliich have

come down to us true on the whole, though in par-

ticular cases they may be exaggerated or unfounded.

Where, indeed, they can certainly be proved to be

false, there we shall be bound to do our best to get

rid of them ; but till that is clear, we shall be liberal

enough to allow others to use their jirivate judgment

in their favour, as we use ours in their disparage-

ment. For myself, lest I a])pear in any way to be

shrinking from a determinate judgment on the

claims of some of those miracles and relics, which
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Protestants are so startled at, and to be hiding par-

ticular questions in what is vague and general, I will

avow distinctly, that, putting out of the question the

hypothesis of unknoicn laivs of 7iature (which is an

evasion from the force of any proof), I think it

impossible to withstand the evidence which is

brought for the liquefaction of the blood of St.

Januarius at Naples, and for the motion of the eyes

of the pictures of the Madonna in the Roman
States. I see no reason to doubt the material of

the Lombard crown at Monza; and I do not see

why the Holy Coat at Treves may not have been

what it professes to be. I firmly believe that por-

tions of the True Cross are at Rome and elsewhere,

that the Crib of Bethlehem is at Rome, and the

bodies of St, Peter and St. Paul also Many
men when they hear an educated man so speak, will

at once impute the avowal to insanity, or to an

idiosyncrasy, or to imbecility of mind, or to de-

crepitude of poAvers, or to fanaticism, or to hypo-

crisy. They have a right to say so, if they will

;

and we have a right to ask them why they do not

say it of those who bow down before the Mystery of

mysteries, the Divine Incarnation ?
"

In my Essay on Miracles of the year 1826, I pro-

posed three questions about a professed miraculous

occurrence, 1. is it antecedently jyro^«§/e .^ 2. is it

in its nature certainly miraculous ? 8. has it sufficient

evidence? These are the three heads under which

I still wish to conduct the inquiry into the miracles

of Ecclesiastical History.

3 u
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(j.

Popular Jiel'ujion.

This Writer uses much rhetoric against a Lecture

of mine, in which I bring out, as honestly as I can,

tiie state of countries which have long received the

Catholic Faith, and hold it by the force of tradition,

universal custom, and legal establishment; a Lecture

in which I give i)ictures, dra^n principally from the

middle ages, of what, considering the corrujjtion of

the human race generally, that state is sure to be,

—

pictures of its special sins and o'A^i2UCQ^y sui generis,

which are the result of that Faith when it is sepa-

rated from Love or Charity, or of what Scripture

calls a "dead faith," of the Light shining in dark-

ness, and tlie truth held in unrighteousness. The

nearest a])proach which this Writer is able to make
towards stating what I have said in this Lecture, is

to state the very reverse. Observe : we have already

had some instances of the haziness of his ideas con-

cerning the " Notes of the Church." These Notes

are, as any one knows who has looked into the sub-

ject, certain great and simple characteristics, which

lie who founded the Church has stamped upon her

in order to draw both the reason and the imagination

of men to her, as being really a divine work, and a

religion distinct from all other religious commu-
nities; the principal of these Notes being that she

is Holy, One, Catholic, and Apostolic, as the Creed

says. Now, to use his own word, he has the in-

credible "audacity" to say, that I have declared.
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not the divine characteristics of the Church, but the

sins and scandals in her, to be her Notes,—as if

1 made God the Author of evil. He says distinctly,

" Dr. Newman, with a kind of desperate audacity,

ivill dig forth such scandals as Notes of the Catholic

Cliurch." This is what T get at his hands for my
honesty. Blot twenty-nine.

Again, he says, " [Dr. Newman uses] the blas-

phemy and profanity which he confesses to be so

common in Catholic countries, as an argument for,

and not afjainst the ' Catholic Faith.' "— p. 34.

That is, because I admit that profaneness exists in

the Church, therefore I consider it a token of the

Church. Yes, certainly, just as our national form of

cursing is an evidence of the being of a God, and as

a gallows is the glorious sign of a civihzed country,

—but in no other way. Blot thirty.

What is it that I really say? I say as follows:

Protestants object that the communion of Rome does

not fulfil satisfactorily the expectation which we

may justly form concerning the True Church, as it

is delineated in the four Notes, enumerated in the

Creed ; and among others, e. g. in the Note of sanc-

tity; and they point, in proof of Mhat they assert, to

the state of Catholic countries. Now, in answer to

this objection, it is plain what I might have done, if

I had not had a conscience. I might have denied

the fact. I might have said, for instance, that the

middle ages were as virtuous, as they were believing.

I might have denied that there was any violence,

3u2
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any superstition, any immorality, ar.y blasphemy

(luring tliem. And so as to the state of countries

which have long had the light of Catholic truth, and

have degenerated. I might have admitted nothing

against them, and explained away every thing which

plausibly told to their disadvantage. I did nothing

of the kind ; and what effect has this had upon this

estimable critic ? "Dr. Newman takes a seeminij

pleasure," he says, ^'in detailing instances of dis-

honesty on the part of Catholics."—p. 34. Blot

thirty-one. Any one who knows me well, would tes-

tify that my " seeming pleasure," as he calls it, at

such things, is just the impatient sensitiveness, which

relieves itself by means of a definite delineation of

what is so hateful to it.

However, to pass on. All the miserable scandals

of Catholic countries, taken at the worst, are, as I

view the matter, no argument against the Church

itself; and the reason which I give in the Lecture

is, that, according to the proverb, Cornij)tio o])tinii

est pessima. The Jews could sin in a way no other

contemporary race could sin, for theirs was a sin

against light ; and Catholics can sin with a depth

and intensity with which Protestants cannot sin.

There will be more blasphemy, more hatred of God,

more of diabolical rebellion, more of awful sacrilege,

more of vile hypocrisy in a Catholic country than

any where else, because there is in it more of sin

against light. Surely, this is just what ScrijJturc

says, "Woe unto thee, Chorazin ! woe unto thee,

Bethsaida !
" And, again, surely what is told us by re-

ligions men, sny by Father Brcsciani, about the present
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unbelieving party in Italy, fully bears out the divine

text :
" If, after tliey have escaped the pollutions of

the world . . . tliev are aoain entaueled therein and

overcome, the latter end is worse with them than the

beginning. For it had been better for them not to

have known the way of righteousness, than, after

they have known it, to turn from the holy com-

mandments delivered unto them."

And what is true of those who thus openly oppose

themselves to the truth, as it was true of the Evil One
in the beginning, will in an analogous way be true

in the case of all sin, be it of a heavier or lighter cha-

racter, which is found in a Catholic country :—sin will

be strangely tinged or dyed by religious associations or

beliefs, and will exhibit the tragical inconsistencies

of the excess of knowledge over love, or of much
faith with little obedience. The mysterious battle

between good and evil will assume in a Catholic

country its most frightful shape, when it is not the

collision of two distinct and far-separated hosts, but

when it is carried on in hearts and souls, taken one

by one, and when the eternal foes are so intermingled

and interfused that to human eyes they seem to

coalesce into a multitude of individualities. This is

in course of years, the real, the hidden condition of

a nation, which has been bathed in Christian ideas,

whether it be a young vigorous race, or an old and

degenerate; and it will manifest itself socially and

historically in those characteristics, sometimes gro-

tesque, sometimes hideous, sometimes despicable, of

which we have so many instances, medieval and

modern, both in this hemisphere and in the western.
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It is, I say, tlic necessary result of the iiiterconi-

niunion of divine faith and human corruption.

But it has a light side as well as a dark. First,

much which seems profane, is not in itself profane,

but in the subjective view of the Protestant beholder.

Scenic representations of our Lord's Passion are

not profane to a Catholic population ; in like manner,

there are usages, customs, institutions, actions, often

of an indifferent nature, which will be necessarily

mixed up with religion in a Catholic country, because

all things whatever are so mixed up. Protestants

have been sometimes shocked, most absurdly as a

Catholic rightly decides, at hearing that Mass is

sometimes said for a good haul of fish. There is

no sin here, but only a difference from Protestant

customs. Other phenomena of a Catholic nation

are at most mere extravagances. And then as to

what is really sinful, if there be in it fearful in-

stances of blasphemy or superstition, there are also

special and singular fruits and exhibitions of sanctity

;

and, if the many do not seem to lead better lives

for all their religious knowledge, at least they learn,

as they can learn nowhere else, how to repent

thoroughly and to die well.

The visible state of a country, which j)rofesses

Catholicism, need not be the measure of the spiritual

result of that Catholicism, at the Eternal Judgment

Seat; but no one could say that that visible state

was a Note that Catholicism was divine.

All this 1 attempted to bring out in the Lecture of

which I am speaking; and that I had some success, I

am glad to infer from the message of congratulation
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upon it, which I received at the time, from a foreign

Catholic layman, of high English reputation, with

whom I had not the honour of a personal acquaint-

ance. And having given the key to the Lecture,

which the Writer so wonderfully misrepresents, I

pass on to another head.

x^'^^t'f^^rt^
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7.

The Economy,

For the subject of tlic Economy, I shall refer to

my discussion upon it in my History of the Arians,

after one word about this Writer. He puts into his

Title-page these words from a Sermon of mine:

"It is not more than an hyperbole to say. that, in

certain cases, a lie is the nearest approach to truth."

This Sermon he attacks ; but I do not think it neces-

sary to defend it here, because any one who reads it,

will see that he is simply incapable of forming a

notion of what it is about. It treats of subjects

which are entirely out of his depth ; and, as I have

already shown in other instances, and observed in the

beginning of this Volume, he illustrates in his own

person tlie very thing that shocks him, viz. that the

nearest approach to truth, in given cases, is a lie.

He does his best to make something of it, I believe;

but he gets simply perplexed. He finds that it

annihilates space, robs him of locomotion, almost

scoffs at the existence of the earth, and he is simply

frightened and cowed. He can but say " the man
who wrote that sermon was already past the possi-

bility of conscious dishonesty," p. 41. Perhaps it is

hardly fair, after such a confession on his part of

being fairly beat, to mark down a blot ; however, let

it be Blot thirty-two.

Then again, he quotes from me thus :
" Many a
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theory or view of things, on which an institution is

founded, or a party held together, is of the same

kind (economical). Many an argument, used by

zealous and earnest men, has this economical cha-

racter, being not the very ground on which they

act, (for they continue in the same course, though it

be refuted,) yet in a certain sense, a representation

of it, a proximate description of their feelings, in

the shape of argument, on which they can rest, to

which they can recur when perplexed, and appeal

when they are questioned." He calls these "startling

words," p. 39. Yet here again he illustrates their

truth ; for in his own case, he has acted on them in

this very controversy with the most happy exactness.

Surely he referred to my Sermon on Wisdom and

Innocence, when called on to prove me a liar, as "a

proximate description of his feelings about me, in

the shape of argument," and he has " continued in

the same course, though it has been refuted."

Blot thirty-three.

Then, as to "a party being held together by

a mythical representation," or economy. Surely

" Church and King," " Reform," " Non-interven-

tion," are such symbols ; or let this Writer answer

Mr. Kinglake's question in his " Crimean War,"
" Is it true that .... great armies were gathering,

and that for the sake of the Key and the Star the

peace of the nations was brought into danger?"

Blot thirty-four.

In the beginning of this work, pp. 32—42, I

3 X
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refuted his gratuitous accusation against me at

p. 42, founded on my calling one of my Anglican

Sermons a Protestant one : so I have nothing to do

but to register it liere as Blot thirUj-Jive.

Then he says that I committed an economy in

placing in my original title-page, that the question

between him and me, was whether " Dr. Newman
teaches that Truth is no virtue.' It was a " wisdom

of the serpentine type," since I did not add, "for its

own sake." Now observe : First, as to the matter

of fact, in the course of my Letters, which bore that

Title-page, I printed the words " for its own sake,"

Jive times over. Next, pray, what kind of a virtue

is that, which is not done for its own sake ? So this,

after all, is this Writer's idea of virtue ! a something

that is done for the sake of something else ; a sort

of expedience ! He is honest, it seems, simply

because honesty is "the best policy," and on that

score it is that he thinks himself virtuous. Why,
" for its own sake " enters into the very idea or de-

finition of a virtue. Defend me from such virtuous

men, as this Writer would inflict upon us ! Blot

thirti/-sia^.

These Blots are enough just now ; so I proceed to

a brief sketch of what I held in 1833 upon the

Economy, as a rule of practice. I wrote this two

months ago ; perhaps the composition is not quite in

keeping with the run of this Appendix; and it is short;

but I think it will be sufficient for my purpose:—
The doctrine of the Economia^ had, as I have
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shown, pp. 89—93, a large signification when ap-

plied to the divine ordinances ; it also had a definite

application to the duties of Christians, whether

clergy or laity, in preaching, in instructing or cate-

chizing, or in ordinary intercourse with the world

around them.

As Almighty God did not all at once introduce

the Gospel to the world, and thereby gradually pre-

pared men for its profitable reception, so, according

to the doctrine of the early Church, it was a duty,

for the sake of the heathen among whom they lived,

to observe a ffreat reserve and caution in commu-

nicating to them the knowledge of " the whole

counsel of God." This cautious dispensation of the

truth, after the manner of a discreet and vigilant

steward, is denoted by the word " economy." It is

a mode of acting which comes under the head of

Prudence, one of the four Cardinal Virtues.

The principle of the Economy is this; that out of

various courses, in religious conduct or statement,

all and each allowable antecedently and m them-

selves, that ought to be taken which is most expe-

dient and most suitable at the time for the object

in hand.

Instances of its application and exercise in Scrip-

ture are such as the following :— 1. Divine Providence

did but gradually impart to the world in general,

and to the Jews in particular, the knowledge of His

M ill :—He is said to have " winked at the times of

ignorance among the heathen ;" and He suffered in

the Jews divorce " because of the hardness of their

hearts." 2. He has allowed Himself to be repre-

3x2
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sented as having eyes, ears, and bands, as having

wrath, jealousy, grief, and repentance. 3. In like

manner, our Lord spoke harshly to the Syro-Plioeni-

cian woman, whose daughter He was about to heal,

and made as if He would go further, when the two

disciples had come to their journey's end. 4. Thus

too Joseph " made himself strange to his brethren,'

and Elisha kept silence on request of Naaman to

bow in the house of Rimmon. 5. Thus St. Paul

circumcised Timothy, while he cried out " Circum-

cision availeth not."

It may be said that this principle, true in itself,

yet is dangerous, because it admits of an easy abuse,

and carries men away into what becomes insincerity

and cunning. This is undeniable; to do evil that

good may come, to consider that the means, what-

ever they are, justify the end, to sacrifice truth to

expedience, unscrupulousness, recklessness, are grave

offences. These are abuses of the Economy. But

to call them economical is to give a fine name to

what occurs every day, independent of any know-

ledge of the doctrine of the Economy. It is the

abuse of a rule which nature suggests to every one.

Every one looks out for the " mollia tempora fandi,"

and " mollia verba " too.

Having thus explained what is meant by the

Economy as a rule of social intercourse between men

of different religious, or, again, political, or social

views, next I go on to state what I said in the Arians.

I say in that Volume first, that our Lord has

given us the principle in His own words,—" Cast not

your pearls before swine;" and that He exemplified
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it in His teaching by parables ; that St. Paul ex-

pressly distinguishes between the milk which is

necessary to one set of men, and the strong meat

which is allowed to others, and that, in two Epistles.

I say, that the Apostles in the A(;ts observe the

same rule in their speeches, for it is a fact, that they

do not preach the high doctrines of Christianity, but

only " Jesus and the resurrection " or " repentance

and faith." I also say, that this is the very reason

that the Fathers assign for the silence of various

writers in the first centuries on the subject of our

Lord's divinity. I also speak of the catechetical

system practised in the early Church, and the dis-

ciplina arcani as regards the doctrine of the Holy

Trinity, to which Bingham bears witness ; also of

the defence of this rule by Basil, Cyril of Jerusalem,

Chrysostom, and Theodoret.

And next the question may be asked, whether I

have said any thing in my Volume to guard the

doctrine, thus laid down, from the abuse to which it

is obviously exposed : and my answer is easy. Of
course, had I had any idea that I should have been

exposed to such hostile misrepresentations, as it has

been my lot to undergo on the subject, I should

have made more direct avowals than I have done of

my sense of the gravity and the danger of that

abuse. Since 1 could not foresee when I wrote,

that I should have been wantonly slandered, I only

wonder that I have anticipated the charge as fully

as will be seen in the following extracts.

For instance, speaking of the Disciplina Arcani, I

say:—(1) "The elementary information given to
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the heathen or catechumen was in no sense undone

by the subsequent secret teaching, which was in fact

but t\\e filling up of a bare but correct outline^' p. 58,

and I contrast this with the conduct of the Mani-

chaeans " who represented the initiatory discipline as

founded on vl fiction or hypothesis, wliich was to be

forgotten by the learner as he made progress in the

real doctrine of the Gospel." (2) As to allegorizing,

I say that the Alexandrians erred, whenever and as

far as they proceeded *' to obscure the primary

meaning of Scripture, and to weaken the force of

historical facts and express declarations," p. 69.

(3) And that they were " more open to censure"

when, on being "urged by objections to various pas-

sage« in the history of the Old Testament, as deroga-

tory to the divine perfections or to the Jewish

Saints, they had recourse to an allegorical explanation

by way of answer" p. 71. (4) I add, '"''It is impos-

sible to defend such a procedure, which seems to

imply a want offaith in those who had recourse to

it;" for "God has given us rules of right and

wrong^' ibid. (5) Again, I say,—"The abuse of the

Economy in the hands of unscrupuloitS reasoners, is

obvious. Even the honest controversialist or teacher

will find it very difficult to represent, without mis-

representing, what it is yet his duty to present to his

hearers with caution or reserve. Here the obvious

rule to guide our practice is, to be careful ever to

maintain substantial truth in our use of the economical

method," pp. 71), 80. (6) And so far from concur-

ring at all hazards with Justin, Gregory, or Athana-

gius, I say, "It is 'plain [they] were justified or not in
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their Economy, according as tbey did or did not

practically mislead their opponents" p. 80. (7) I

proceed, " It is so difficult to hit the mark in these

perplexing cases, that it is not wonderful, should

these or other Fathers have failed at times, and said

more or less than was proper," ibid.

The Principle of the Economy is familiarly acted

on among us every day. When we would persuade

others, we do not begin by treading on their toes.

Men would be thought rude who introduced their

own religious notions into mixed society, and were

devotional in a drawing-room. Have we never

thought lawyers tiresome who came down for the

assizes and talked law all through dinner? Docs the

same argument tell in the House of Commons, on

the hustings, and at Exeter Hall ? Is an educated

gentleman never worsted at an election by the tone

and arguments of some clever fellow, who, whatever

his shortcomings in other respects, understands the

common people?

As to the Catholic Religion in England at the

present day, this only will I observe,—that the truest

expedience is to answer right out, when you are

asked ; that the wisest economy is to have no manage-

ment ; that the best prudence is not to be a coward

;

that the most damaging folly is to be found out

shuffling; and that the first of virtues is to "tell

truth, and shame the devil."
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8.

Lying and Equivocation.

This writer says, "Though [a lie] be a sin, the

fact of its being a venial one seems to have gained

for it as yet a very slight penance."—p. 46. Yet he

says also that Dr. Newman takes " a perverse pleasure

in eccentricities," because I say that " it is better for

sun and moon to drop from heaven than that one soul

should tell one wilful untruth."—p. 30. That is, he

first accuses us without foundation of making light

of a lie ; and, when he finds that we don't, then he

calls us inconsistent. I have noticed these words of

mine, and two passages besides, which he quotes,

above at pp. 384—387. Here I will but observe on

the subject of venial sin generally, that he altogether

forgets our doctrine of Purgatory. This punishment

may last till tlie day of judgment; so much for dura-

tion ; then as to intensity, let the image of fire,

by which we denote it, show what we think of it.

Here is the expiation of venial sins. Yet Protestants,

aftier the manner of this Writer, are too apt to play

fast and loose ; to blame us because we hold that

sin may be venial, and to blame us again when we

tell them what we think will be its punishment.

Blot thirty-seven.

At the end of his Pamphlet he makes a distinction

between the Catholic clergy and gentry in England,

which I know the latter consider to be very imper-



APPENDIX. 73

tinent ; and he makes it apropos of a passage in one of

niy original letters in January. He quotes me as saying

that " Catholics differ from Protestants, as to wliether

this or that act in particular is conformable to the

rule of truth," p. 48; and then he goes on to

observe, that I have " calumniated the Catholic

gentry," because " there is no difference whatever,

of detail or other, between their truthfulness and

honour, and the truthfulness and honour of the Pro-

testant gentry among whom they live." But again

he has garbled my words; they run thus:

."Truth is the same in itself and in substance, to

Catholic and Protestant; so is purity; both virtues

are to be referred to that moral sense which is the

natural possession of us all. But, when we come to

the question in detail, whether this or that act in

particular is conformable to the rule of truth, or

again to the rule of purity, then sometimes there is a

difference of opinion between individuals^ sometimes

between schools, and sometimes between religious com-

munions." I knew indeed perfectly well, and I con-

fessed that ''Protestants think that the Catholic

system, as such, leads to a lax observance of the

rule of truth ;" but I added, '* I am very sorry that

they should think so," and I never meant myself to

grant tliat all Protestants were on the strict side,

and all Catholics on the lax. Far from it ; there is

a stricter party as well as a laxer party among Ca-

tholics, there is a laxer party as well as a stricter

party among Protestants. I have already spoken of

Protestant writers who in certain cases allow of

lying, I have also spoken of Catholic writers who do

3 Y
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not allow of equivocation ; when I wrote " a dif-

ference of opinion between individuals," and "be-

tween schools," I meant between Protestant and

Protestant, and particular instances were in my mind.

I did not say then, or dream of saying, that Catholics,

priests and laity, were lax on the point of lying, and

that Protestants were strict, any more than I meant

to say that all Catholics were pure, and all Protestants

impure ; but I meant to say that, whereas the rule

of Truth is one and the same both to Catholic and

Protestant, nevertheless some Catholics were lax,

some strict, and again some Protestants were strict,

some lax ; and I have already had opportunities of

recording my own judgment on which side this

Writer is himself, and therefore he may keep his

forward vindication of " honest gentlemen and noble

ladies," who, in spite of their priests, are still so

truthful, till such time as he can find a worse as-

sailant of them than I am, and they no better

champion of them than himself. And as to the

Priests of England, those who know them, as he

does noty will pronounce them no whit inferior in this

great virtue to the gentry, whom he says that he

does ; and I cannot say more. Blot thirti/-eight.

Lastly, this Writer uses the following words,

which I have more than once quoted, and with a

reference to them I shall end my remarks upon him.

" I am henceforth," he says, " in doubt and fear, as

much as an honest man can be, concerning every

word Dr. Newman may write. How can I tell that

1 shall not be the dupe of some cunning equivoca-
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tion, of one of the three kinds, laid down as per-

missible by the blessed St. Alfonso da Liguori and

his pupils, even when confirmed with an oath . .
.?"

I will tell him why he need not fear ; because he

has left out one very important condition in the

statement of St. Alfonso,—and very applicable to

my own case, even if I followed St. Alfonso's view

of the subject. St. Alfonso says '^ ex justd causal

but our "honest man," as he styles himself, has

omitted these words ; which are a key to the whole

question. Blot thirty-nine. Here endeth our " honest

man." Now for the subject of Lying.

Almost all authors, Catholic and Protestant,

admit, that when a just cause is 'present, there is some

kind or other of verbal misleading, which is not sin.

Even silence is in certain cases virtually such a

misleading, according to the Proverb, " Silence gives

consent." Again, silence is absolutely forbidden to

a Catholic, as a mortal sin, under certain circum-

stances, e. g, to keep silence, instead of making a

profession of faith.

Another mode of verbal misleading, and the most

direct, is actually saying the thing that is not; and

it is defended on the principle that such words are

not a lie, when there is a "justa causa," as killing is

not murder in the case of an executioner.

Another ground of certain authors for saying

that an untruth is not a lie where there is a just

cause, is, that veracity is a kind of justice, and

therefore, when we have no duty of justice to tell

truth to another, it is no sin not to do so. Hence

3y 2
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we may say the thing that is not, to children, to

madmen, to men who ask impertinent questions, to

those whom we hope to benefit by misleading.

Another ground, taken in defending certain un-

truths, ed^justd causd, as if not lies, is that veracity

is for the sake of society, and, if in no case we

might lawfully mislead others, we should actually

be doing society great harm.

Another mode of verbal misleading is equivocation

or a play upon words ; and it is defended on the

view that to lie is to use words in a sense which

they will not bear. But an equivocator uses them

in a received sense, though there is another re-

ceived sense, and therefore, according to this defini-

tion, he does not lie.

Others say that all equivocations are, after all, a

kind of lying, faint lies or awkward lies, but still

lies ; and some of these disputants infer, that there-

fore we must not equivocate, and others that equivo-

cation is but a half-measure, and that it is better to

say at once that in certain cases untruths are not lies.

Others will try to distinguish between evasions

and equivocations; but they will be answered, that,

though there are evasions which are clearly not

equivocations, yet that it is difficult scientifically to

draw the line between them.

To these must be added the unscientific way of

dealing with lies, viz. that on a great or cruel occasion

a man cannot help telling a lie, and he would not

be a man, did he not tell it, but still it is wrong and

he ought not to do it, and he must trust that the sin

will be forgiven him, though he goes about to com-
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mit it. It is a frailty, and had better not be antici-

pated, and not thought of again, after it is once

over. This view cannot for a moment be defended,

but, I suppose, it is very common.

And now I think the historical course of thought

upon the matter has been this : the Greek Fathers

thought that, when there was a justa causUy an un-

truth need not be a lie. St. Augustine took an-

other view, though with great misgiving; and,

whether he is rightly interpreted or not, is the

doctor of the great and common view that all un-

truths are lies, and that there can be no just cause

of untruth. In these later times, this doctrine has

been found difficult to work, and it has been largely

taught that, though all untruths are lies, yet that

certain equivocations, when there is a just cause, are

not untruths.

Further, there have been and all along through

these later ages, other schools, running parallel with

the above mentioned, one of which says that equivo-

cations, &c. after all a7'e lies, and another which says

that there are untruths which are not lies.

And now as to the "just cause," which is the

condition, sine qua non. The Greek Fathers make
them such as these, self-defence, charity, zeal for

God's honour, and the like.

St. Augustine seems to deal with the same "just

causes " as the Greek Fathers, even though he does

not allow of their availableness as depriving untruths,

spoken with such objects, of their sinfulness. He
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mentions defence of life and of honour, and the safe

custody of a secret. Also the Anglican writers, who

have followed the Greek Fathers, in defending un-

truths when there is the "just cause," consider that

just cause to be such as the preservation of life and

property, defence of law, the good of others. More-

over, their moral rights, e. g. defence against the

inquisitive, &c.

St. Alfonso, I consider, would take the same view

of the "justa causa" as the Anglican divines; he

speaks of it as "quicunque finis honestus^ ad servanda

bona spiritui vel corpori utilia ;" which is very much

the view which they take of it, judging by the in-

stances which they give.

In all cases, however, and as contemplated by all

authors, Clement of Alexandria, or Milton, or St.

Alfonso, such a causa is, in fact, extreme, rare, great,

or at least special. Thus the writer in the Melanges

Theologiques (Liege, 1852-3, p. 453) quotes Lessius:

"Si absque justa causa fiat, est abusio orationis contra

virtutem veritatis, et civilem consuetudinem, etsi pro-

prie non sit mendacium." That is, the virtue of

truth, and the civil custom, are the measure of the

just cause. And so Voit, " If a man has used a re-

servation (restrictione non pure mentali) without a

grave cause, he has sinned gravely." And so the

author himself, from whom I quote, and who defends

the Patristic and Anglican doctrine that there are

untruths which are not lies, says, " Under the name

of mental reservation theologians authorize many
lies, when there is for them a grave reason and propor-

tionate" i. e. to their character.—p. 469. And so St.
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Alfonso, in another Treatise, quotes St. Thomas to the

effect, that, if from one cause two immediate effects

follow, and, if the good effect of that cause is equal in

value to the bad effect (bonus cequivalet malo), then

nothing hinders that the good may be intended and

the evil permitted. From which it will follow that,

since the evil to society from lying is very great, the

just cause which is to make it allowable, must be

very great also. And so Kenrick :
" It is confessed

by all Catholics that, in the common intercourse of

life, all ambiguity of language is to be avoided ; but

it is debated whether such ambiguity is ever lawful.

Most theologians answer in the affirmative, sup-

posing a (jrave cause urges, and the [true] mind of

the speaker can be collected from the adjuncts,

though in fact it be not collected."

However, there are cases, I have already said, of

another kind, in which Anglican authors would think

a lie allowable ; such as when a question is imperti-

nent. Accordingly, I think the best word for em-

bracing all the cases which would come under the

" justa causa," is, not " extreme," but "special," and

I say the same as regards St. Alfonso ; and there-

fore, above in pp. 417 and 420, whether I speak of

St. Alfonso or Paley, I should have used the word

"special," or "extraordinary," not "extreme."

What 1 have been saying shows what different

schools of opinion there are in the Church in the

treatment of this difficult doctrine ; and, by con-

sequence, that a given individual, such as I am,

cannot agree with all, and has a full right to follow

which he will. The freedom of the Schools, indeed,
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is one of those rights of reason, which the Church

is too wise really to interfere with. And this aj)plies

not to moral questions only, but to dogmatic also.

It is supposed by Protestants that, because St.

Alfonso's writings have had such high commenda-

tion bestowed upon them by authority, therefore

they have been invested with a quasi-infallibility.

This has arisen in good measure from Protestants not

knowing the force of theological terms. The words to

which they refer are the authoritative decision that

"nothing in his works has been found worthy of cen-

sure^ " censura dignum ;" but this does not lead to the

conclusions which have been drawn from it. Those

words occur in a legal document, and cannot be

interpreted except in a legal sense. In the first

place, the sentence is negative; nothing in St. Al-

fonso's writings is positively approved ; and secondly

it is not said that there are no faults in what he has

written, but nothing which comes under the eccle-

siastical censura, which is something very definite.

To take and interpret them, in the way commonly

adopted in England, is the same mistake, as if one

were to take the word "Apologia" in the English

sense of apology, or " Infant " in law to mean a

little child.

1. Now first as to the meaning of the form of words

viewed as a proposition. When they were brought

before the fitting authorities at Rome by the Arch-

bishop of Be8an9on, the answer returned to him con-

tained the condition that those words were to be

interpreted, "with due regard to the mind of the Holy
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See concerning the approbation of writings of the ser-

vants of God, ad effectum Canonizationis." This is in-

tended to prevent any Catholic taking the words about

St. Alfonso's works in too large a sense. Before a

Saint is canonized, his works are examined and a

judgment pronounced upon them. Pope Benedict

XIV. says, "The end or scope of this judgment

is, that it may appear, whether the doctrine of the

servant of God, which he has brought out in his

writings, is free from any soever theological censure."

And he remarks in addition, " It never can be said

that the doctrine of a servant of God is approved by

the Holy See, but at most it can [only] be said that it

is not disapproved (non reprobatam) in case that the

Revisers had reported that there is nothing found

by them in his works, which is adverse to the

decrees of Urban VIII., and that the judgment of

the Revisers has been approved by the sacred Con-

gregation, and confirmed by the Supreme Pontiff."

The Decree of Urban VIII. here referred to is, " Let

works be examined, whether they contain errors

against faith or good morals (bonos mores), or any

new doctrine, or a doctrine foreign and alien to the

common sense and custom of the Church." The

author from whom I quote this (M. Vandenbroeck,

of the diocese of Malines) observes, " It is therefore

clear, that the approbation of the works of the Holy

Bishop touches not the truth of every proposition,

adds nothing to them, nor even gives them by conse-

quence a degree of intrinsic probability." He adds

that it gives St. Alfonso's theology an extrinsic proba-

bility, from the fact that, in the judgment of the Holy

3 z
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See, no proposition deserves to receive a censure;

but that " that probability will cease nevertheless in

a particular case, for any one who should be convinced,

whether by evident arguments, or by a decree of

the Holy See, or otherwise, that the doctrine of the

Saint deviates from the truth." He adds, "From
the fact that the ajiprobation of the works of St.

Alfonso does not decide the truth of each propo-

sition, it follows, as Benedict XIV. has remarked,

that we may combat the doctrine which they con-

tain ; only, since a canonized saint is in question,

who is honoured by a solemn culte in the Church,

we ought not to speak except with respect, nor to

attack his opinions except with temper and modesty."

2. Then, as to the meaning of the word censura

:

Benedict XIV. enumerates a number of " Notes

"

which come under that name ; he says, " Out of

propositions which are to be noted with theo-

logical censure, some are heretical, some erroneous,

some close upon error, some savouring of heresy," and

so on ; and each of these terms has its own definite

meaning. Thus by " erroneous " is meant, according

to Viva, a proposition which is not innnediately op-

posed to a revealed proposition, but only to a theo-

logical conclusion drawn from premisses which are

de fide ; " savouring of heresy," when a proposition

is opposed to a theological conclusion not evidently

drawn from premisses which are de fide, but most

probably and according to the common mode of

theologizing, and so with the rest. Therefore when
it was said by the Revisers of St. Alfonso's works

that they were not " worthy of censure" it was only
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meant that they did not fall under these particular

Notes.

But the answer from Rome to the Archbishop of

Besan^on went further than this; it actually took

pains to declare that any one who pleased might

follow other theologians instead of St. Alfonso.

After saying that no Priest was to be interfered with

who followed St. Alfonso in the Confessional, it

added, " This is said, however, without on that ac-

count judging that they are reprehended who follow

opinions handed down by other approved authors."

And this too, I will observe, that St. Alfonso

made many changes of opinion himself in the course

of his writings ; and it could not for an instant be

supposed that we were bound to every one of his

opinions, when he did not feel himself bound to

them in his own person. And, what is more to the

purpose still, there are opinions, or some oj)inion, of

his which actually has been proscribed by the Church

since, and cannot now be put forward or used. I do

not pretend to be a well-read theologian myself, but

I say this on the authority of a theological professor

of Breda, quoted in the Melanges Theol. for 1850-1.

He says :
" It may happen, that, in the course of

time, errors may be found in the works of St. Alfonso

and be proscribed by the Church, a thing which in

fact has already occurred."

In not ranging myself then with those who con-

sider that it is justifiable to use words in a double

sense, that is, to equivocate, I put myself, first, under

the protection of Cardinal Gerdil, who, in a work

o L A
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lately published at Rome, has the following passage,

which I owe to the kindness of a friend

:

GerdiL

" In an oath one ought to have respect to the

intention of the party swearing, and the intention of

the party to whom the oath is taken. Whoso swears

binds himself in virtue of the words, not according

to the sense he retains in his own mind, but in the

sense according to which he perceives that they are

understood by him to whom the oath is made. When
the mind of the one is discordant with the mind of

the other, if this happens by deceit or cheat of the

party swearing, he is bound to observe the oath

according to the right sense (sana mente) of the party

receiving it ; but, when the discrepancy in the sense

comes of misunderstanding, without deceit of the

party swearing, in that case he is not bound, except

to that to which he had in mind to wish to be bound.

It follows hence, that whoso uses mental reservation or

equivocation in the oath, in order to deceive the

party to whom he offers it, sins most grievously, and

is always bound to observe the oath in the sense in

which he knew that his words were taken by the other

party, according to the decision of St. Augustine,

*They are perjured, who, liaving kept the words,

have deceived the expectations of those to wliom

the oath was taken.' He who swears externally,

without the inward intention of swearing, commits

a most grave sin, and remains all the same under

the obligation to fulfil it. ... In a word, all that is

contrary to good faith, is iniquitous, and by intro-
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ducing the name of God the iniquity is aggravated

by the guilt of sacrilege."

Natalis Alexander.

"They certainly lie, who utter the words of an

oath, and without the will to swear or bind them-

selves ; or who make use of mental reservations and

equivocations in swearing, since they signify by

words what they have not in mind, contrary to the

end for which language was instituted, viz. as signs

of ideas. Or they mean something else than the

words signify in themselves, and the common custom

of speech, and the circumstances of persons and

business-matters ; and thus they abuse words which

were instituted for the cherishing of society."

Contenson.

" Hence is apparent how worthy of condemnation

is the temerity of those half-taught men, who give

a colour to lies and equivocations by the words and

instances of Christ. Than whose doctrine, which is

an art of deceiving, nothing can be more pestilent.

And that, both because what you do not wish done

to yourself, you should not do to another ; now the

patrons of equivocations and mental reservations

would not like to be themselves deceived by others,

&c. . . . and also because St. Augustine, &c. . . .

In truth, as there is no pleasant living with those

whose language we do not understand, and, as St.

Augustine teaches, a man would more readily live

with his dog than with a foreigner, less pleasant

certainly is our converse with those who make use
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of frauds artificially covered, overreach their hearers

by deceits, address them insidiously, observe the

right moment, and catch at words to their purpose,

by which truth is hidden under a covering ; and so

on the other hand nothing is sweeter than the

society of those, who both love and speak the naked

truth, . . . without their mouth professing one thing

and their mind hiding another, or spreading before

it the cover of double words. Nor does it matter

that they colour their lies with the name of equwoca-

tions or mental reservations. For Hilary says, * The

sense, not the speech, makes the crime.'

"

Concina allows of what I shall presently call eva-

sions, but nothing beyond, if I understand him

;

but he is most vehement against mental reservation

of every kind, so I quote him.

Concina.

" That mode of speech, which some theologians call

pure mental reservation, others call reservation not

simply mental ; that language which to me is lying,

to the greater part of recent authors is only amphi-

bological. ... I have discovered that nothing is

adduced by more recent theologians for the lawful

use of amphibologies which has not been made use

of already by the ancients, whether philosophers or

some Fathers, in defence of lies. Nor does there

seem to me other difference when I consider their

respective grounds, except that the {^ncients frankly

called those modes of speech lies, and the more

recent writers, not a few of them, call them amphi-

bological, equivocal, and juatcrial."
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In another place he quotes Caramuel, so I sup-

pose I may do so too, for the very reason that his

theological reputation does not place him on the

side of strictness. Concina says, " Caramuel himself,

who bore away the palm from all others in relaxing

the evangelical and natural law, says,

Caramuel.

" I have an innate aversion to mental reservations.

If they are contained within the bounds of piety

and sincerity, then they are not necessary ; . . . but

if [otherwise] they are the destruction of human

society and sincerity, and are to be condemned as

pestilent. Once admitted, they open the way to all

lying, all perjury. And the whole difference in the

matter is, that what yesterday was called a lie,

changing, not its nature and malice, but its name, is

to-day entitled ' mental reservation ;' and this is to

sweeten poison with sugar, and to colour guilt with

the appearance of virtue."

St. Thomas.

" When the sense of the party swearing, and of

the party to whom he shears, is not the same, if this

proceeds from the deceit of the former, the oath

ought to be kept according to the right sense of the

party to whom it is made. But if the party swearing

does not make use of deceit, then he is bound ac-

cording to his own sense."

St. Isidore.

" With whatever artifice of words a man swears,

nevertheless God who is the witness of his con-



88 APPENDIX.

science, so takes the oath as he understands it, to

whom it is sworn. And he becomes twice guilty,

who both takes the name of God in vain, and

deceives his neighbour."

St. Augustine.

"I do not question that this is most justly laid

down, that the promise of an oath must be fulfilled,

not according to the words of the party taking it,

but according to the expectation of the party to

whom it is taken, of which he who takes it is

aware."

And now, under the protection of these autho-

rities, I say as follows :

—

Casuistry is a noble science, but it is one to which

I am led, neither by my abilities nor my turn of mind.

Independently, then, of the difficulties of the subject,

and the necessity, before forming an opinion, of

knowing more of the arguments of theologians upon

it than I do, I am very unwilling to say a word

here on the subject of Lying and Equivocation.

But I consider myself bound to speak ; and there-

fore, in this strait, I can do nothing better, even

for my own relief, than submit myself and what I

shall say to the judgment of the Church, and to

the consent, so far as in this matter there be a

consent, of the Schola Theologorum.

Now, in the case of one of those special and rare

exigencies or emergencies, which constitute ihejusta

causa of dissembling or misleading, whether it be

extreme as the defence of life, or a duty as the
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custody of a secret, or of a personal nature as to

repel an impertinent inquirer, or a matter too trivial

to provoke question, as in dealing with children or

madmen, there seem to be four courses :

—

1. To say the thing that is not. Here I draw the

reader's attention to the words material and formal.

" Thou shalt not kill ;" murder is the formal trans-

gression of this commandment, but accidental homi-

cide is the material transgression. The matter of the

act is the same in both cases ; but in the homicide,

there is nothing more than the act, whereas in mur-

der there must be the intention, &c. which consti-

tutes the formal sin. So, again, an executioner

commits the material act, but not that formal killing

which is a breach of the commandment. So a man,

who, simply to save himself from starving, takes

a loaf which is not his own, commits only the

material, not the formal act of stealing, that is,

he does not commit a sin. And so a baptized Chris-

tian, external to the Church, who is in invincible

ignorance, is a material heretic, and not a formal.

And in like manner, if to say the thing which is not

be in special cases lawful, it may be called a mate-

rial lie.

The first mode then which has been suggested of

meeting those special cases, in which to mislead by

words has a sufficient object, or has a just cause, is

by a material lie.

The second mode is by an cequivocatio, which is

not equivalent to the English word " equivocation,"

but means sometimes a play upon worda, sometimes

an evasion.

4 A
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2. A 'play upoti words. St. Alfonso certainly says

that a play upon words is allowable ; and, speaking

under correction, I should say that he does so on

the ground that lying is not a sin against justice, that

is, against our neighbour, but a sin against God ; be-

cause words are the signs of ideas, and therefore if a

word denotes two ideas, we are at liberty to use it in

either of its senses : but I think I must be incorrect

here in some respect, because the Catechism of the

Council, as I have quoted it at p. 427, says, " Vani-

tate et mendacio fides ac Veritas tolluntur, arctissima

vincula societatis humance ; quibus sublatis, sequitur

sunima vitse confusio^ ut homines niJiil a dcBmonibus

differre videantur"

3. Evasion

;

—when, for instance, the speaker di-

verts the attention of the hearer to another subject

;

suggests an irrelevant fact or makes a remark, which

confuses him and gives him something to think about;

tlirows dust into his eyes; states some truth, from

which he is quite sure his hearer will draw an illo-

gical and untrue conclusion, and the like. Bishop

Butler seems distinctly to sanction such a proceed-

ing, in a passage which I shall extract below.

The greatest school of evasion, I speak seriously,

is the House of Commons; and necessarily so, from

the nature of the case. And the hustings is

another.

An instance is supplied in the history of St.

Athanasius: he was in a boat on the Nile, flying

persecution ; and he found himself pursued. On
this he ordered his men to turn his boat round, and

ran right to meet the satellites of Julian. They
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asked him, Have you seen Athanasius ? and he told

his followers to answer, " Yes, he is close to you."

They went on their course, and he ran into Alexandria,

and there lay hid till the end of the persecution.

I gave another instance above, in reference to a

doctrine of religion. The early Christians did their

best to conceal their Creed on account of the miscon-

ceptions of the heathen about it. Were the ques-

tion asked of them, " Do you worship a Trinity ?"

and did they answer, " We worship one God, and

none else;" the inquirer might, or would, infer that

they did not acknowledge the Trinity of Divine

Persons.

It is very difficult to draw the line between these

evasions, and what are commonly called in English

equivocations ; and of this difficulty, again, I think,

the scenes in the House of Commons supply us

with illustrations.

4. The fourth method is sileiice. For instance,

not giving the whole truth in a court of law. If St.

Alban, after dressing himself in the Priest's clothes,

and being taken before the persecutor, had been able

to pass off for his friend, and so gone to martyrdom

without being discovered ; and had he in the course

of examination answered all questions truly, but not

given the whole truth, the most important truth,

that he was the wrong person, he would have come

very near to telling a lie, for a half-truth is often a

falsehood. And his defence must have been the

justa causa, viz. either that he might in charity or

for religion's sake save a priest, or again that the

judge had no right to interrogate him on the subject.

4 a2
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I Now, of these four modes of misleading others by

the tongue, when there is a justa causa (supposing

there can be such),—a material lie, that is an untruth

which is not a lie, an equivocation, an evasion, and

silence,—First, I have no difficulty whatever in

recognizing as allowable the method of silence.

Secondly, But, if I allow of silence, why not of the

method of material lying, since half of a truth is

often a lie "? And, again, if all killing be not murder,

nor all taking from another stealing, why must all

untruths be lies'? Now I will say freely that I

think it difficult to answer this question, whether

it be urged by St, Clement or by Milton: at the

same time, I never have acted, and I think, when

it came to the point, I never should act upon such

a theory myself, except in one case, stated below.

This I say for the benefit of those who speak hardly

of Catholic theologians, on the ground that they

admit text-books which allow of equivocation.

They are asked, how can we trust you, when such

are your views ? but such views, as I already have said,

need not have any thing to do with their own prac-

tice, merely from the circumstance' that they are con-

tained in their text-books. A theologian draws out

a system ; he does it partly as a scientific specula-

tion : but much more for the sake of others. He is

lax for the sake of others, not of himself. His own

standard of action is much higher than that which

he imposes upon men in general. One special reason

why religious men, after drawing out a theory, are

unwilling to act upon it themselves, is this: that

they practically acknowledge a broad distinction
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between their reason and their conscience ; and that

they feel the latter to be the safer guide, though the

former may be the clearer, nay even though it be

the truer. They would rather be wrong with their

conscience, than right with their reason. And again

here is this more tangible difficulty in the case of

exceptions to the rule of Veracity, that so very little

external help is given us in drawing the line, as to

when untruths are allowable and when not ; whereas

that sort of killing which is not murder, is most

definitely marked off by legal enactments, so that

it cannot possibly be mistaken for such killing as is

murder. On the other hand the cases of exemption

from the rule of Veracity are left to the private

judgment of the individual, and he may easily be led

on from acts which are allowable to acts which are

not. Now this remark does not apply to such acts as

are related in Scripture, as being done by a particular

inspiration, for in such cases there is a command.

If I had my own way, I would oblige society, that is,

its great men, its lawyers, its divines, its literature,

publicly to acknowledge, as such, those instances of

untruth which are not lies, as for instance, untruths

in war; and then there could be no danger in them
to the individual Catholic, for he would be acting

under a rule.

Thirdly, as to playing upon words, or equivoca-

tion, I suppose it is from the English habit, but,

without meaning any disrespect to a great Saint, or

wishing to set myself up, or taking my conscience

for more than it is worth, I can only say as a fact,

that I admit it as little as the rest of my country-
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men : and, without any reference to the right and the

wrong of the matter, of this I am sure, that, if there

is one thing more than another which prejudices

Englishmen against the Catholic Church, it is the

doctrine of great authorities on the subject of

equivocation. For myself, I can fancy myself

thinking it was allowable in extreme cases for me
to lie, but never to equivocate. Luther said, " Pecca

fortiter." I anathematize the formal sentiment, but

there is a truth in it, when spoken of material acts.

Fourthly, I think evasion, as I have described it,

to be perfectly allowable ; indeed, I do not know,

who does not use it, under circumstances ; but that a

good deal of moral danger is attached to its use;

and that, the cleverer a man is, the more likely he

is to pass the line of Christian duty.

But it may be said, that such decisions do not

meet the particular difficulties for which provision is

required ; let us then take some instances.

1. I do not think it right to tell lies to children,

even on this account, that they are sharper than

we think them, and will soon find out what we are

doing; and our example will be a very bad training

for them. And so of equivocation : it is easy of

imitation, and we ourselves shall be sure to get the

worst of it in the end.

2. If an early Father defends the patriarch Jacob

in his mode of gaining his father's blessing, on the

ground that the blessing was divinely pledged to

him already, that it was his, and that his ftither and

brother were acting at once against his own rights
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and the divine will, it does not follow from this

that such conduct is a pattern to us, who have no

supernatural means of determining when an un-

truth becomes a material, and not a formal lie. It

seems to me very dangerous, be it allowable

or not, to lie or equivocate in order to preserve

some great temporal or spiritual benefit, nor does

St. Alfonso here say any thing to the contrary,

for he is not discussing the question of danger or

expedience.

3. As to Johnson's case of a murderer asking you

which way a man had gone, I should have anticipated

that, had such a difficulty happened to him, his first

act would have been to knock the man down, and to

call out for the police ; and next, if he was worsted

in the conflict, he would not have given the ruffian the

information he asked, at whatever risk to himself. I

think he would have let himself be killed first. I

do not think that he would have told a lie.

4, A secret is a more difficult case. Supposing

something has been confided to me in the strictest

secrecy, which could not be revealed without great

disadvantage to another, what am I to do? If

I am a lawyer, I am protected by my profession.

I have a right to treat with extreme indignation any

question which trenches on the inviolability of my
position ; but, supposing I was driven up into a

corner, I think I should have a right to say an un-

truth, or that, under such circumstances, a lie would

be material, but it is almost an impossible case, for

the law would defend me. In like manner, as a

priest, I should think it lawful to speak as if I knew
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nothing of what passed in confession. And I think

in these cases, I do in fact possess that guarantee,

that I am not going by private judgment, which just

now I demanded ; for society would bear me out,

whether as a lawyer or as a priest, that I had a duty

to my client or penitent, such, that an untruth in the

matter was not a lie. A common type of this per-

missible denial, be it material lie or evasion, is at the

moment supplied to me : an artist asked a Prime

Minister, who was sitting to him, " What news, my
Lord, from France?" He answered, "/ do not

know; I have not read the Paj)ers."

5. A more difficult question is, when to accept

confidence has not been a duty. Supposing a man
wishes to keep the secret that he is the author of

a book, and he is plainly asked on' the subject.

Here T should ask the previous question, whether

any one has a right to publish what he dare not

avow. It requires to have traced the bearings and

results of such a principle, before being sure of it;

but certainly, for myself, I am no friend of strictly

anonymous writing. Next, supposing another has

confided to you the secret of his authorship: there

are persons who would have no scruple at all in

giving a denial to impertinent questions asked them

on the subject. I have heard a great man in his

day at Oxford, warmly contend, as if he could not

enter into any other view of the matter, that, if he

had been trusted by a friend with the secret of his

being author of a certain book, and he were asked

by a third person, if liis friend was not (as he really

was) the author of it, he ought without any scruple
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and distinctly to answer that liie did not know. He
had an existing duty towards the author ; he had

none towards his inquirer. The author had a claim

on him ; an impertinent questioner had none at all.

But here again I desiderate some leave, recognized by

society, as in the case of the formulas " Not at home,"

and *' Not guilty," in order to give me the right

of saying what is a material untruth. And more-

over, I should here also ask the previous question,

Have I any right to accept such a confidence ? have

I any right to make such a promise 1 and, if it be

an unlawful promise, is it binding at the expense of

a lie ? I am not attempting to solve these difficult

questions, but they have to be carefully examined.

As I put into print some weeks ago various ex-

tracts from authors relating to the subject which I

have been considering, I conclude by inserting them

here, though they will not have a very methodical

appearance.

For instance, St. Dorotheus :
" Sometimes the ne-

cessity oi some matter urges (incumbit), which, un-

less you somewhat conceal and dissemble it, will

turn into a greater trouble." And he goes on to

mention the case of saving a man who has committed

homicide from his pursuers : and he adds that it is

not a thing that can be done often, but once in a

long time.

St. Clement in like manner speaks of it only as

a necessity, and as a necessary medicine.

Origen, after saying that God's commandment
makes it a plain duty to speak the truth, adds, that

4 B
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a man, " when necessity urges," may avail himself of

a lie, as medicine, that is, to the extent of Judith's

conduct towards Holoferncs ; and he adds that tliat

necessity may be the obtaining of a great good, as

Jacob hindered his father from giving the blessing

to Esau against the will of God.

Cassian says, that the use of a lie, in order to be

allowable, must be like the use of hellebore, which

is itself poison, unless a man has a fatal disease on

him. He adds, " Without the condition of an ex-

treme necessity, it is a present ruin."

St, John Chrysostom defends Jacob on the ground

that his deceiving his father was not done for the

sake of temporal gain, but in order to fulfil the pro-

vidential purpose of God ; and he says, that, as

Abraham was not a murderer, though he was minded

to kill his son, so an untruth need not be a lie. And
he adds, that often such a deceit is the greatest pos-

sible benefit to the man who is deceived, and there-

fore allowable. Also St. Hilary, St. John Climacus,

&c., in Thomassin, Concina, the Melanges, &c.

Various modern Catholic divines hold this doctrine

of the "material lie" also. I will quote three pas-

sages in point.

Cataneo :
" Be it then well understood, that the

obligation to veracity, that is, of conforming our

words to the sentiments of our mind, is founded

principally upon the necessity of human intercourse,

for which reason they (i. e. words) ought not and

cannot be lawfully opposed to this end, so just, so

necessary, and so important, without which, the

world would become a Babylon of confusion. And
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this would in a great measure be really the result,

as often as a man should be unable to defend secrets

of high importance, and other evils would follow,

even worse than confusion, in their nature destruc-

tive of this very intercourse between man and man
for which speech was instituted. Every body must

see the advantage a hired assassin would have, if

supposing he did not know by sight the person he

was commissioned to kill, I being asked by the

rascal at the moment he was standing in doubt with

his gun cocked, were obliged to approve of his deed

by keeping silence, or to hesitate, or lastly to answer

* Yes, that is the man.' [Then follow other similar

cases.] In such and similar cases, in which your

sincerity is unjustly assailed, when no other way

more prompt or more efficacious presents itself, and

when it is not enough to say, 'I do not know,'

let such persons be met openly with a downright

resolute * No ' without thinking upon any thing else.

For such a 'No' is conformable to the universal

opinion of men, who are the judges of words, and

who certainly have not placed upon them obligations

to the injury of the Human Republic, nor ever en-

tered into a compact to use them in behalf of rascals,

spies, incendiaries, and thieves. I repeat that such

a ' No ' is conformable to the universal mind of man,

and with this mind your own mind ought to be in

union and alliance. Who does not see the manifest

advantage which highway robbers would derive, were

travellers when asked if they had gold, jewels, &c.,

obliged either to invent tergiversations or to answer

* Yes, we have?' Accordingly in such circumstances

4b2
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that ' No ' which you utter [see Card. Pallav. lib. iii.

c. xi. n. 23, de Fide, Spe, &c.] remains deprived of

its proper meaning, and is like a piece of coin, from

which by the command of the government the cur-

rent value has been withdrawn, so that by using it

you become in no sense guilty of lying."

Bolgeni says, " We have therefore proved satisfac-

torily, and with more than moral certainty, that an

exception occurs to the general law of not speaking

untruly, viz. when it is impossible to observe a

certain other precept, more important, without tell-

ing a lie. Some persons indeed say, that in the

cases of impossibility which are above drawn out,

what is said is not a lie. But a man who thus

speaks confuses ideas and denies the essential cha-

racters of things. What is a lie ? It is ' locutio contra

mentem ;' this is its common definition. But in

the cases of impossibility, a man speaks contra

mentem ; that is clear and evident. Therefore he tells

a lie. Let us distinguish between the lie and the

sin. In the above cases, the man really tells a lie,

but this lie is not a sin, by reason of the existing

impossibility. To say that in those cases no one has

a right to ask, that the words have a meaning accord-

ing to the common consent of men, and the like, as

is said by certain authors in order in those cases to

exempt the lie from sin, this is to commit oneself

to frivolous excuses, and to subject oneself to

a number of retorts, when there is the plain reason

of the above-mentioned fact of impossibility."

And the Author in the Melanges Theologiques

:

" We have then gained this truth, and it is a con-
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elusion of which we have not the smallest doubt,

that if the intention of deceiving our neighbour is

essential to a lie, it is allowable in certain cases to

say what we know to be false, as, e. g. to escape

from a great danger. . . .

" But, let no one be alarmed, it is never allowable

to lie ; in this we are in perfect agreement with the

whole body of theologians. The only point in which

we differ from them is in what we mean by a lie.

They call that a lie which is not such in our view,

or rather, if you will, what in our view is only a

material lie they account to be both formal and

material."

Now to come to Anglican authorities.

Taylor: "Whether it can in any case be lawful to

tell a lie? To this I answer, that the Holy Scrip-

tures of the Old and New Testament do indefinitely

and severely forbid lying. Prov. xiii. 5; xxx. 8.

Ps. V. 6. John viii. 44. Col. iii. 9. Rev. xxi. 8.

27. Beyond these things, nothing can be said in

condemnation of lying.

'•' But then lying is to be understood to be some-

thing said or written to the hurt of our neighbour^

which cannot be understood otherwise than to differ

from the mind of him that speaks. ' A lie is petu-

lantly or from a desire of hurting, to say one thing,

or to signify it by gesture, and to think another

thing M' so Melancthon, 'To lie is to deceive our

neighbour to his hurt.' For in this sense a lie is

naturally or intrinsically evil; that is, to speak a lie

* " Meudacium est petulanter, aut cupiditate noceudi, aliud

lo(jui, seu gestu significare, et aliud sentire."
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to our neighbour is naturally evil .... not because it

is different from an eternal truth. ... A lie is an

injury to our neighbour. . . . There is in mankind a

universal contract implied in all their intercourses. . .

In justice we are bound to speak, so as that our

neighbour do not lose his right, which by our speak-

ing we give him to the truth, that is, in our heart.

And of a lie, thus defined, which is injurious to our

neighbour, so long as his right to truth remains, it is

that St. Austin affirms it to be simply unlawful, and

that it can in no case be permitted, nisi forte regulas

quasdam daturus es If a lie be unjust, it can

never become lawful ; but, if it can be separatefrom

injustice, then it may be innocent. Here then I

consider

"This right, though it be regularly and commonly

belonging to all men, yet it may be taken away by a

superior right intervening; or it may be lost, or it

may be hindered, or it may cease, upon a greater

reason.

" Therefore upon this account it was lawful for

the children of Israel to borrow jewels of the Egyp-

tians, which supposes a promise of restitution, though

they intended not to pay them back again. God gave

commandment so to spoil them, and the Egyptians

were divested of their rights, and were to be used like

enemies.

" It is lawful to tell a lie to children or to madmen

;

because they, having no powers of judging, have no

right to truth; but then, the lie must be charitaJde

and useful . . . If a lie be told, it must be such as is

for their good . . . and so do physicians to their pa-
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tients. . . . This and the like were so usual, so per-

mitted to physicians, that it grew to a proverb, * You
lie like a doctor

''-

;' which yet was always to be under-

stood in the way of cliarity, and with honour to the

profession. .... To tell a lie for charity, to save a

man's life, the life of a friend, of a husband, of

a prince, of a useful and a public person, hath not

only been done at all times, but commended by

great and wise and good men. . . . Who would not

save his father's life ... at the charge of a harmless

lie, from the rage of persecutors or tyrants ? . . .

When the telling of a truth will certainly be the

cause of evil to a man, though he have right to

truth, yet it must not be given to him to his harm. . .

.

Every truth is no more justice, than every restitution

of a straw to the right owner is a duty. ' Be not

over-righteous,' says Solomon. ... If it be objected,

that we must not tell a lie for God, therefore much

less for our brother, I answer, that it does not follow

;

for God needs not a lie, but our brother does. . . .

Deceiving the enemy by the stratagem of actions or

words, is not properly lying ; for this supposes a con-

versation, of law or peace, trust or promise explicit

or implicit. A lie is a deceiving of a trust or con-

fidence"—Taylor, vol. xiii. pp. 351—371, ed. Heber.

It is clear that Taylor thought that veracity was

one branch of justice; a social virtue; under the

second table of the law, not under the first ; only

binding, when those to whom we speak have a claim

of justice upon us,* which ordinarily all men have.

* Meutiris ut medicus.
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Accordingly, in cases where a neighbour has no

claim of justice upon us, there is no opportunity of

exercising veracity, as, for instance, when he is mad,

or is deceived by us for his own advantage. And
hence, in such cases, a lie is not really a lie, as

he says in one place, " Deceiving the enemy is not

properly lying." Here he seems to make that dis-

tinction common to Catholics; viz. between what

they call a material act and a formal act. Thus

Taylor would maintain, that to say the thing that is

not to a madman, has the matter of a lie, but the

man who says it as little tells a formal lie, as the

judge, sheriff, or executioner murders the man whom
he certainly kills by forms of law.

Other English authors take precisely the same

view, viz. that veracity is a kind of justice,—that

our neighbour generally has a rujht to have the truth

told him ; but that he may forfeit that right, or lose it

for the time, and then to say the thing that is not to

him is no sin against veracity, that is, no lie. Thus

Milton says ',
" Veracity is a virtue, by which we

speak true things to him to whom it is equitable,

and concerning what things it is suitable for the good

of our neighbour. . . . All dissimulation is not wrong,

for it is not necessary for us always openly to bring

out the truth ; that only is blamed which is ma-

licious. ... I do not see why that cannot be said of

lying which can be said of homicide and other mat-

ters, which are not weighed so much by the deed as

by the object and end of acting. ' What man in his

* The Latin original ia given at the end of the Appendix.
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senses will deny that there are those whom we have

the best of grounds for considering that we ought to

deceive,—as boys, madmen, the sick, the intoxicated,

enemies, men in error, thieves? . . . Is it a point of

conscience not to deceive them? ... I would ask, by

which of the commandments is a lie forbidden ? You
will say, by the ninth. Come, read it out, and you

will agree with me. For whatever is here for-

bidden comes under the head of injuring one's

neighbour. If then any lie does not injure one's

neighbour, certainly it is not forbidden by this com-

mandment. It is on this ground that, by the judg-

ment of theologians, we shall acquit so many holy

men of lying. Abraham, who said to his servants

that he would return with his son ; . . the wise man
understood that it did not matter to his servants to

know [that his son would not return], and that it

was at the moment expedient for himself that they

should not know. . . Joseph would be a man of many

lies if the common definition of lying held ;
[also}

Moses, Rahab, Ehud, Jael, Jonathan." Here again

veracity is due only on the score o^ justice towards

the person whom we speak with ; and, if he has no

claiin upon us to speak the truth, we need not speak

the truth to him.

And so, again, Paley :
" A lie is a breach of pro-

mise ; for whoever seriously addresses his discourse

to another tacitly promises to speak the truth, be-

cause he knows that the truth is expected. Or the

obligation of veracity may be made out from the

direct ill consequences of lying to social happiness.

4 o



106 APPENDIX.

. . There are falsehoods which are not lies ; that is,

which are not criminal (Here, let it be observed,

is the same distinction as in Taylor between material

and formal untruths.) " 1. When no one is de-

ceived. . . 2. When the person to whom you speak

has no right to know the truth, or, more properly,

when little or no inconveniency results from the want

of confidence in such cases, as where you tell a false-

hood to a madman for his own advantage ; to a robber,

to conceal your property; to an assassin, to defeat

or divert him from his purpose. . . It is upon this

principle that, by the laws of war, it is allowable to

deceive an enemy by feints, false colours, spies, false

intelligence. . . Many people indulge, in serious

discourse, a habit of fiction or exaggeration. . . So

long as . . their narratives, though false, are inoffensive,

it may seem a superstitious regard to truth to cen-

sure them merely for truth's sake" Then he goes

on to mention reasons against such a practice, adding,

" I have seldom known any one who deserted truth

in trifles that could be trusted in matters of im-

portance."—Works, vol. iv. p. 123.

Dr. Johnson, who, if any one, has the reputation

of being a sturdy moralist, thus speaks :

—

" We talked," says Boswell, " of the casuistical

question,—whether it was allowable at any time to

depart from truth." Johnson, " The general rule is,

that truth should never be violated ; because it is of

the utmost importance to the comfort of life, that

we should have a full security by mutual faith ; and

occasional inconveniences should be willingly suf-
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fered, that we may preserve it. There must, hoM-

ever, be some exceptions. If, for instance, a murderer

should ask you which way a man is gone, you may
tell him what is not true, because you are under a

previous obligation not to betray a man to a mur-

derer." Boswell. '• Supposing the person who wrote

Junius were asked whether he was the author, might

he deny it?" Johnson. "I don't know what to say

to this. If you were sure that he wrote Junius,

would you, if he denied it, think as well of him

afterwards ? Yet it may be urged, that what a man
has no right to ask, you may refuse to communicate

;

and there is no other effectual mode of preserving a

secret, and an important secret, the discovery of

which may be very hurtful to you, but a flat denial

;

for if you are silent, or hesitate, or evade, it will

be held equivalent to a confession. But stay,

sir; here is another case. Supposing the author

had told me confidentially that he had written Ju-

nius, and I were asked if he had, I should hold

myself at liberty to deny it, as being under a pre-

vious promise, express or implied, to conceal it.

Now what I ought to do for the author, may I not

do for myself? But I deny the lawfulness of telling

a lie to a sick man for fear of alarming him. You
have no business with consequences; you are to tell

the truth. Besides, you are not sure what effect

your telling him that he is in danger may have; it

may bring his distemper to a crisis, and that may
cure him. Of all lying I have the greatest abhor-

rence of this, because I believe it has been frequently

4c2
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practised on myself."—Boswell's Life, vol. iv. p.

277.

There are English authors who allow of mental

reservation and equivocation ; such is Jeremy Tay-

lor.

He says, " In the same cases in which it is lawful

to tell a lie, in the same cases it is lawful to use a

mental reservation."—Ibid. p. 374.

He says, too, " When the things are true in se-

veral senses, the not explicating in what sense I mean

the words is not a criminal reservation. . . But

1. this liberty is not to be used by inferiors, but by

superiors only; 2. not by those that are interro-

gated, but by them which speak voluntarily ; 3. not

by those which speak of duty, but which spe^^ of

grace and kindness."—Ibid. p. 378.

Bishop Butler, the first of Anglican authorities,

writing in his grave and abstract way, seems to

assert a similar doctrine in the following pas-

sage :

—

" Though veracity, as well as justice, is to be our

rule of life, it must be added, otherwise a snare will

be laid in the way of some plain men, that the use of

common forms of speech generally understood, can-

not be falsehood ; and, in general, that there can be

no designed falsehood without designing to deceive.

It must likewise be observed, that, in numberless

cases, a man may he under the strictest obligations to

what he foresees will deceive, without his intending it.

For it is impossible not to foresee, that the words and

actions of men in different ranks and employments.
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and of different educations, will perpetually be mis-

taken by each other ; and it cannot but be so, whilst

they will judge with the utmost carelessness, as they

daily do, of what they are not perhaps enough informed

to be competentjudges of even though they considered

it with great attention."

—

Nature of Virtue, fin. These

last words seem in a measure to answer to the words

in Scavini, that an equivocation is permissible, be-

cause " then we do not deceive our neighbour, but

allow him to deceive himself." In thus speaking, I

have not the slightest intention of saying any thing

disrespectful to Bishop Butler ; and still less of

course to St. Alfonso.

And a third author, for whom I have a great

respect, as different from the above two as they

are from each other, bears testimony to the same

effect in his "Comment on Scripture," Thomas Scott.

He maintains indeed that Ehud and Jael were di-

vinely directed in what they did ; but they could

have no divine direction for what was in itself

wrong.

Thus on Judges iii. 15—21

:

"
' And Ehud said, I have a secret errand unto

thee, O king; I have a message from God unto

thee, and Ehud thrust the dagger into his belly.'

Ehud, indeed," says Scott, " had a secret errand, a

message from God unto him ; but it was of a far

different na ure than Eglon expected^
.

And again on Judges iv. 18—21

:

"
' And Jael said. Turn in, my lord, fear not. And

he said to her. When any man doth inquire, Is there

any man here ? thou shalt say, No. Then Jael took
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a nail, and smote the nail into his temple.' Jael,"

says Scott, " is not said to have promised Sisera that

she would deny his being there; she would give

him shelter and refreshment, but not utter a false-

hood to oblige him."
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The following are the originals of some of the pas-

sages translated under this last Head :

—

Oerdil.

" Nel giuramento si dee riguardare I'intenzione di chi giura,

e I'intenzione di quello a cui si presta il giuramento. Chicun-

que giura si obbliga in virtu delle parole non secondo il seuso

ch' egli si ritiene in mente, ma nel sense secondo cui egli

cognosce che sono intese da quello a cui si fa il giuramento.

AUorche la mente dell' uno e discordante dalla mente dell'

altro, se cio avviene per dolo e inganno del giurante, questi e

obbligato ad osservare il giuramento secondo la sana mente di

chi la ha ricevuto ; ma quando la discrepanza nel senso pro-

viene da mala intelligenza senza dolo di chi giura, in quel caso

egli non e obbligato se non a cio che avea in mente di volersi

obbligare. Da cio segue che chiunque usa restrizione mentale

o equivocazione nel giuramento per ingannare la parte cui egli

lo presta, pecca gravissiraamente, ed e sempre obbligato ad

osservare il giuramento nel senso in cui egli sapea che le sue

parole erano prese dall' altro, secondo la decisione di S.

Augostino (epist. 224) * Perjuri sunt qui servatis verbis, ex-

pectationem eorum quibus juratum est deceperunt.' Chi giura

esternamente senza interna intenzione di giurare, commette
gravissimo peccato, e rimane con tutto cio nell' obbligo di

adimperlo In somma tutto che e contrario alia buona
fede, e iniquo, e facendovi intervenire il nome di Dio si aggrava
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I'iniquit^ colla rextk del sacrilegio."—Opuac. Theolog. Eom.

1851, p. 28.

Natalia Alexander.

" Perjurium eat mendaciutn juramento firmatum. Illoa vero

mentiri compertutn eat, qui juramenti verba proferunt, et jurare

vel obligaro se nolunt, aut qui reatrictionea mentalea et aequivo-

cationea jurando adhibent, aiquidem verbia aiguificant quod in

mente nou habent, contra finem propter quern institutae aunt

voces, ut videlicet sint sigua conceptuura. Vel aliud volunt

quatn verba significent secundum se et secundum communem
loquendi morem, et peraonarum ac negotiorum circuraatantias

;

atque ita verbis ad societatem fovendam institutia abutuntur."

—Theol. Lib. iv. c. iv. Art. 3. Eeg. 11.

Contenson.

"Atque ex his apparet quam damnanda sit eorum semi-

doctorum temeritaa, qui mendacia et sequivocationea verbis et

exemplis Cbristi praecolorant. Quorum doctrina, quaa ara

fallendi est, nihil pestilentius esse potest. Tum quia quod tibi

non vis fieri, alteri ne feceria ; sed sequivocationum, ac restric-

tionum mentaliura patroni sequo anirao non paterentur se ab

aliia illudi : ergo illud cecumenicum naturae principium nulli

ignotum, omnibus quamlibet barbaris implantatum violant.

Tum quia urget argumentum Augustinus, etc. . . . Sane aicut

aegre cum illia convivimus, quorum linguam non intelligimua

;

et authore Augustino, lib. 19, de Civit. ' Libentius vivit homo

cum cane suo, quam cum horaine alieno :' aegriua certe cum illia

converaamur qui fraudea artificio tectas adhibent, audientes

circumveniunt dolis, insidiis eos petunt, tempus observant,

verbaque idonea aucupantur, quibus Veritas veluti quodam

involucre obtegitur: sicut e contra nihil eorum convictu

suavius, qui ab omni simulandi studio longe absentes, aincero

animo, candido ingenio, aperta voluntate proediti aunt, oderunt

artes, nudam veritatem tarn amant, quam loquuntur : quorum

denique raanua linguae, lingua cordi, cor rationi, ratio Deo con-

gruit, et tota vita unius faciei eat, uniua et coloria : nee aliud

08 prae se fert, aliud animus celat, et verborum duplicium velo

obtendit. Certe tolerabilior erat Babylonica confuaio, in qua
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invicem loquentes se minime intelligebant, eorum convictu, qui

nou se intelligunt, nisi ut sese mutuo decipiant.

" Nee obest quod nomine aequivocationum, vel restrictionum

mentalium mendacia fucent. Nam ut ait Hilarius lib. 2. de

Trinit., ' Sensus, non sermo, fit crimen. O ubi simplicitas

Christiana, quae regula ilia Legislatoris sui Christi contenta

est : Sit sermo vester, Est est, Non non !

' O ubi est mulier

ilia virilis totam Probabilistarum aequivocationibus veniam dan-

tium nationem confusura ! quae referente Hieronymo epist. 49,

nee ad gravissimos torturarum et dirse mortis cruciatus vitandos

aequivocationum usum septies icta advocavit."—Theol. vii.

p. 30.

Concina.

" Cardo disputationis Augustinianae, in duobus recensitis

libris, potissimum in eo vertitur, ut rationes praebeantur pro

veritatis occultatione in negotiis summi momenti . . . Augus-

tinus nulla reperire remedia potuit praeter haec : Primum est

silentium . . . Alterum est aperta et invicta significatio. . . .

NuUam aliam viam occultandi veritatem agnovit,—non re-

strictiones iuternas, non materiales locutiones, non verborum

araphibolias, non alia juniorum inventa.—Theol. T. iii. p. 278.

Lib. V. in Decal. Diss. 3. c. 5. prop. 2d.

"... Haec autem omnium scopulorum, et difBcultatum origo

:

quia cum non possit rectae disputationi locus esse, nisi id

pateat de quo est disputandum ; certas et claras notiones

aequivocationum, amphibologiarum, et mentalium restrictio-

num praefinire minime possumus, attentis recentiorum dis-

tinctiunculis, efFugiis, et thecnis, quae rem banc maxime

implicatam efSciunt. Has ambages ut evitarem, cursum in-

ceptum abrumpere, telamque redordiri, atque retexere decrevi

:

idque consilii cepi, ut primum omnium de mendacio sermonem

instituam. Illud namque comraodi mihi peracta controveraiae

tractatio attulit, ut deprehenderim, nihil a recentioribus Theo-

logis pro licito amphibologiarum usu efierri quod prius ab

antiquis tum Philosophis, turn Patribus aliquibus usurpatum

non fuerit in mendaciorum patrocinium. Nee aliud discrimen

mihi utrorumque fundaraenta perpendenti occurrit, nisi quod

antiqui eas locutiones quas recentiorum Theologorum non

4 D
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pauci ampliibologicas, sequivocas, et materiales vocant, in-

genua sinceritate mendacia appellaverint."—Diss iii. De Juram.

Dol. etc.

Caramuel.

"
. . . . Est tnihi," inquit, " innata aversio contra restrictiones

mentales. Si enira continentur inter terniinos pietatis, et

sinceritatia, necessarise non sunt. Nam omnia quas ipsse prce-

stare possunt, prfestabunt consignificantes circumstantiaj. Quod
si tales dieantur, ut etiam ibi admittendae sint, ubi desunt

circumstantise significantes (ignoscant mihi earumdem auctores,

et propugnatores) tollunt humanam societatem, et securitatem,

et tamquani pestiferse damnandae sunt. Quoniam semel admissae

aperiunt omni mendacio, omni perjurio viam. Et tota differentia

in eo erit ut quod heri vocabatur mendaciura, naturam, et

malitiam non mutet, sed nomen, ita ut hodie jubeatur Ee-

strictio mentalis nominari; quod est virus condire saccharo,

et scelus specie virtutis colorare.—Apud Concinam Theol. Diss,

iii. De Juram. Dol. etc.

S. Thomas.

" Quando non est eadem jurantis intentio, et ejus cui jurat,

si hoc proveniat ex dole jurantis, debet juraraentum servari

secundum saniim intellectum ejus, cui juramentum praestatur.

Si autem jurans dolum non adhibeat, obligatur secundum

intentionem jurantis."—Apud Nat. Alex.

S. Isidorus.

" Quacunque arte verborum quisquis juret, Deus tamen qui

conscientise testis est, ita hoc accipit, sicut ille, cui juratur,

intelligit. Dupliciter autem reus fit, qui et Dei nomen in

vanum assumit, et proiimum dolo capit."—Apud Nat. Alex.

S. Augiutimis.

"Illud sane rectissime dici non ambigo, non secundum

verba jurantis, sed secundum expectationem illius cui juratur,

quam novit ille qui jurat, fidem jurationis impleri. Nam verba

difficillime comprehendunt, maxima breviter, sententiam cujus
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a jurante fides exigitur. Unde perjuri sunt, qui servatis

verbis, expectationem eorum, quibus juratum est, deceperunt

:

et perjuri non sunt, qui etiam verbis non servatis, illud quod

ab eis cum jurarent expectatum est, impleverunt."—Apud Natal,

Alex.

Cattaneo.

" Sappiasi dunque, clie 1' obligo della veracita, cioe, di con-

formare le parole ai sentimenti dell' animo nostro, egli e prin-

cipalmente fondato nella necessita del commercio umano ; onde

elle non devono giatnmai ne possono lecitamente opporsi a

questo fine, si giusto, si necessario, e si importante ; tolto il

quale, diverebbe il mondo una Babilonia di confusioue. E cio

accaderebbe in gran parte, ogni qual volta non si potessero

custodire, ne difendere i segreti d' alta importanza, e ne se-

guissero altri mali anche peggiori, distruttivi di lor natura di

questo stesso commercio, per cui e stato istituito il parlare.

Ognun vede, quanto tornerebbe in acconcio ad un mandatario,

se non conoscendo la persona, che deve uccidere, io da lui in-

terrogato, mentre il traditore sta dubbioso coll' archibugio gia

alzato, dovessi, o approvar col silenzio, o titubare, o rispondergli,

' Si egli e il tale.' In somiglianti casi, ne quali viene

ingiustamente assalita la vostra sincerita, quando non sovvenga

altro mezzo piii pronto, e piii efficace, e quando non basti dire

' no'l so ;' piantisi pure in faccia a costoro un * No ' franco e

risoluto, senza pensar ad altro. Imperoccbe un tal ' no ' egli e

conform e alia mente universale degli uomini, i quali sono arbitri

delle parole, e certamente non le hanno obligate a danno della

Eepublica umana, ne hanno gia mai pattuito di usarle in pro

di furbi, di spie, d' incendarii, di masnadieri, e di ladri. Tomo
a dire, che quel No egli e conforme alia mente universale degli

uomini, e a questa mente deve esser unita e collegata anche la

vostra. Chi non vede 1' utile manifesto, che ne trarrebbero gli

assassini di strada, se i passeggieri interrogati se abbian seco

oro, o gemme dovissero, o tergiversare, o rispondere, ' si che

r abbiamo ;' adunque, in tali congiunture, quel * No,' che voi

proferite (Card. Pallav. lib. iii. c. xi. n. 23 de fide, spe, &c.)

resta privo del suo significato e resta appunto agguisa di una

moneta, a cui per volere del Principio, sia stato tolto il valore,

4d 2
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con cui prima correva ; onde in niun roodo vol siete reo di

menzogna." liezione xliv. Prima Parte,

Bolgeni.

"Abbiarao dunque bene, e con cerfcezza piu che morale,

provata una eccezione da porsi alia legge generale di non

mentire, cioe, quando non si possa osservare qualche altro

precetto piu importante se non col dir bugia. Dicono alcuni

che nei casi della impossibilita sopra esposta non e bugia,

quello che si dice. Ma chi dice cosi, confonde le idee, e nega

I'essenza delle cose, Che cosa e la bugia ? Est locutio contra

mentem: cosi la definiscono tutti. Atqui nei casi della im-

possibilita sovra esposta si parla contra mentem : cio e chiaro

ed evidente. Dunque si dice bugia. Distinguiamo la bugia

dal peccato. Nei casi detti si dice realmente bugia ; ma questa

hugia non e peccato per ragione della impossibilita. II dire

che in quei casi niuno ha diritto d'interrogare ; che le parole

siguificano secondo la convenzione comune fra gli uomini ; e

cose simili, che da alcuni Autori si dicono per esimere da

peccato la bugia in quei casi : questo e un attaccarsi a ragioni

frivole, e soggette a molte repliche quando si ha la ragione

evidente della citata impossibilita,"—11 Possesso, c, 48.

Author in the Melanges Theologiques.

" II reste done acquis, et nous n'avons pas le moindre doute

Bur la v6rite de cette conclusion, que si I'intention de tromper

le prochain, est essentielle an mensonge, il sera perrais de dire

ce qu'on sait etre faux, en certain cas, comme pour eviter un

grand danger Au reste, que personne ne s'efFraie, il

ne sera jamais permis de mentir, et en cela nous somines

d'accord avec tons les theologiens : nous nous eloignons d'eux

en ce seul point qu'ils appellant mensonge^ ce qui ne Test pas

pour nous, ou si Ton vent, ils regardent comme mensonge

formel et materiel ce qui pour nous est seulement un mensonge

materiel."—Melanges Theologiques, vi"** Serie, p. 442.

Milton.

" Veracitas est Virtus qua ei cui sequum est, et quibus de
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rebus convenit ad bonum proximi, vera dicimus. Psal. xv. 2.

Prov. xii. 21, 17 ; xx. 6. Zech. viii. 16. Eph. iv. 25.

" Huic opponitur dissimulatio vitiosa. Nam omnis non

improbatur : non enim semper vera palam expromere necesse

babemus ; ea tantum reprehenditur quae malitiosa est.

"Secimdo opponitur mendacium. Psal. v. 7. xii. 2, 3. Prov.

xiii. 5 ; xix. 5. Joan viii. 44. Apoc. xxii. 15. Mendacio

itaque ne Dei quidem causa est utendum. Job xiii. 7.

" Meudacium vulgo definitur, quo falsum animo fallendi

verbis factisve signijicatur. Sed quoniam saepe usu venit, ut

non solum vera dissimulare aut reticere, sed etiam fallendi

animo falsa dicere, utile ac salutare proximo sit, danda opera

est, ut mendacium quid sit melius definiamus. Neque enim

video cur non idem de mendacio, quod de homicidio aliisque

rebus, de quibus infra dicetur, nunc dici possit, quse non tarn

facto, quam objecto et fine agendi ponderanda sunt. Esse enim

quos jure optimo fallendos putemus, quis sanus negaverit?

quid enim pueros, quid furcates, quid aegrotos, quid ebrios, quid

hostes, quid fallentes, quid latrones ? (certe juxta illud tritum,

Cui nullum est jus, ei nulla Jit injuria:) an illos ne fallamua

religio erit ? per banc tamen definitionem ne illos quidem dictis

aut factis fallere licebit. Certe si gladium, aliamve rem quam

apud me sanus deposuerit, eidem furenti non reddiderim, cur

veritatem non depositam, ei ad quem Veritas minime pertineat,

male usuro expromara ? Enimvero si quidquid cuicunque in-

terroganti respondetur fallendi animo, mendacium est cen-

sendum, profecto Sanctis viris et prophetis nibil familiarius erat

quam mentiri.

" Quid si igitur mendacium hoc modo definiamus ? Menda-

cium est cum g^uis dolo malo aut veritatem depravat, aut falsum

dicit ei, quicunque is sit, cui dicere veritatem ex officio debuerat.

Sic diabolus serpens primus erat mendax, Gen. iii. 4. et Cain,

cap. iv. 9. et Sara, cap. xviii. 15. angelis enim merito offensis

non satisfecit ingenua confessione : et Abrahamus, cap. xii. 13.

et cap. XX. illud enim de Sara tanquam sorore figmentum, ut

ipse didicisse poterat in ^gypto, quamvis incolumitatem vitas

sibi proposuerat solam, homines tamen inscientes in errorera et

alieni cupiditsitem induxit: et Davides fugiens, 1 Sam. xxi. 3.
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debebat enim non celasse Abinielecum quo loco res suaB apud

regem esseut, neque tantum periculum hospiti creare : sic

Ananias et Sapphira, Act. v., mentiti sunt.

" Ex hac definitione, 1™", baud secus atque ex altera, patet,

parabolas, hyperbolas, apologos, ironias uiendacia non esse:

baec enim omnia non fallendi sed erudiendi studio adhibentur.

1 Eegum xviii. 27. et xxii. 15. 2^°, si fallendi vocem signi-

ficatione debita sumamus, neminem quidem fallere poterimus,

quin eum eadem opera Isedamus. Quern igitur nuUo modo
Isedimus, sed vel juvainus, vel ab injuria aut inferenda aut

patienda probibemus, eum certe ne falso quidem millies dicto

revera fallimus, sed vero potius beneficio necopinantem affi-

cimus. 3*'°, dolos et strategemata in bello, modo absit perfidia

aut perjurium, non esse mendacia omnes concedunt : quae con-

cessio alteram deflnitionem plane destruit. Vix enim ullse in-

sidiae aut doli in bello strui possunt, quin palam idque summo
fallendi studio dicantur multa quae falsissima sunt : unde per

illam definitionem raendacio absolvi nequeuut. Hanc igitur

potius ob causam licere strategemata dicendum erit, etiam cum
mendacio conjuncta, eo quod, si quis est cui verum dicere

officii nostri non sit, nihil certe interest an illi, quoties expedit,

etiam falsum dicamus : nee video cur hoc in bello magis quam

in pace liceat, praesertim quoties injuriam aut periculum a

nobismetipsis aut a proximo salutari et probo quodam mendacio

depellere licet.

" Quae igitur testiraonia scripturse contra mendacium pro-

feruntur, de eo intelligenda sunt mendacio, quod aut Dei

gloriam aut nostrum proximive bonum imminuere videatur.

Hujusmodi sunt, praeter ea quae supra citavimus, Lev. xix.

Ps. ci. 7. Prov. vi. 16, 17. Jer. ix. 5. His atque aliis hujus-

modi locis veritatem dicere jubemur: at cui? non hosti, non

furioso, non violento, non sicario ; sed proximo, quicum scilicet

pax et justa societas nobis intercedit. Jam vero si veritatem

soli proximo dicere jubemur, profecto iis qui nomen proximi

non merentur, ne falsum quidem, quoties opus est, dicere

vetamur. Qui aliter sentit, ex eo libens quaererem, quonam

decalogi praecepto prohibeatur mendacium ? respondebit cer-

tissime, nono. Age, recitet modo, et mecum sentiet : quidquid
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enim hie prohibetur, id proximum laedere ostenditur; siquod

igitur mendacium non Isedit proximum, sub hoc certe mandato

nequaquam prohibetur.

" Hinc tot sanctissiraos viros theologorum fere judicio men-

dacii reos merito absolvemus : Abrabaraum, Gen. xxii. 5. cum

dixit servis suia se reversurum cum filio ; fallendi taraen animo,

nequid illi suspicarentur ; cum ipse persuasus esset mactatum

ibi filium se relicturum ; nam nisi ita sibi persuasisset, quid hoc

magnopere tentationis erat? sed intellexit vir sapiens nihil

interesse servorum hoc ut scirent, sibi expedire in prsesentia ne

scirent. Eebeccam et Jacobum, Gen. xxvii., prudenti enim

astutia et cautione aditum sibi muniebaut ad jus illud haere-

ditatis quod alter vili vendiderat ; ad jus, inquam, et oraculo et

rederaptione jam suum. At patri imposuit : immo potius errori

patris, qui amore praepostero in Esauum ferebatur, tempestive

occurrit. Josephum, Gen. xlii. 7, etc. multorum sane men-

daciorum hominem, si vulgari ilia definitione stetur: quam

multa enim dixit non vera, eo animo ut fratres falleret ? dolo

tamen fratribus non raalo, sed utilissimo. Obstetrices He-

braeas, Exod. i. 19, etc., comprobante etiam Deo; fefellerant

enim Pharaonem, non laeserant tamen, sed beneficio potius

affecerant, dum male faciendi facultatem ademerunt. Mosen,

Exod. iii., etiam a Deo jussura iter tridui a Pharaone petere,

quasi ad rem divinam faciendam in deserto ; eo licet consilio

petentem ut Pharaoni verba daret ; non causam enim pro causa,

vel fictam saltem pro vera profectionis afFerebat. TJniversura

populum Israeliticum, Exod. xi. et xii., ab eodem Deo jussum

aurum, vasa, vestemque pretiosam abiEgyptiis mutuam petere;

et pollicitum sine dubio reddere : fallendi tamen animo
;
quidni

enim et Dei hostes et hospitii violatores et spoliatores jamdiu

sues ? Eaabbam, Jos. ii. 4, 5. splendide mentitara, nee sine

fide ; fallebat enim quos Deus falli voluit, populares licet sues,

et magistratus : quos voluit ille salvos eonservabat ; civile

officium religioni recte posthabuit. Ehudem, qui duplici men-

dacio Eglonem fefellit, Judic. iii. 19, 20. nee injuria tamen,

quippe hostem ; idque Dei non injussu. Jaelem, quae confu-

gientem ad se Siseram blanditiis perdidit, Judic. iv. 18, 19.

hostem licet Dei magis quam suum : quamquam id non men-
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dacio, sed pia fraude factum vult Junius, quasi quidquain iuter-

esset. Jouathanem, dum rogatus ab amico Davide causam

ejus absentise fictam refert patri, 1 Sairt, xi. 6, 28. malebat euim

innocentis saluti quam patris crudelitati officiosum se esse ; et

majoris erat momenti ad charitatem ut innocentis ainici cou-

suleretur vitse, interposito licet rnendacio, quara ut patri ad

maleficium exequenduin veritatia inutili coufessione mos gere-

retur. Hos atque alios tot viros sauctissimos vulgari ilia defi-

nitione mendacii condemnatos, vetuli ex limbo quodam patrum

disquiaitio haec veritatis accuratior educit."



The request has been made to me from various

quarters for a list of my writings. This I now give,

omitting several pamphlets and articles in Reviews

&c. of minor importance.

1. Life and Writings of Cicero Griffin.

2. Life of Apollonius Tyanseus and Essay on

Scripture Miracles Griffin.

3. Article in London Eeview, on Greek Tra-

gedy Out of print.

4. History of the Arians Lumley.

5—10. Parochial Sermons Out of print.

11. Plain Sermons (vol. 5th) Eivingtons.

12. Home Thoughts Abroad in the British Ma-
gazine 1832-1836 Out of print.

13. Tracts for the Times (smaller Tracts), Nos. 1,

2. 6, 7, 8. 10, 11. 19, 20, 21. 34. 38. 41.

45. 47 Eivingtons.

Tracts for the Times (larger Tracts), Nos. 71.

73. 75. 79. 82, 83. 85, 88. 90 . . . . Eivingtons.

14. Pamphlets. 1. Suffragan Bishops. 2. Letter

to Taussett. 3. Letters by Catholicus. 4.

Letter to Jelf. 5. Letter to Bishop of

Oxford Out of print.

15. Articles in British Critic, 1836—1842. 1.

Apostolical Tradition. 2, Dr. "Wiseman's

Lectures. 3. De la Mennais. 4. Geraldine.

5. Memorials of Oxford. 6. Exeter Hall.

7. Palmer on the Church of Christ. 8. St.

Ignatius of Antioch. 9. State of Eeligious

Parties. 10. American Church. 11. Ca-

tholicity of the English Church. 12. Coun-

tess of Huntingdon. 13. Antichrist. 14.

Milman's Christianity. 15. Bowden's Hil-

debrand. 16. Private Judgment. 17. Da-

vison Out of print.
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16. Church of the Fathers Duffy.

17. Prophetical Office of the Church .... Out of print.

18. Doctrine of Justification Ilivingtons.

19. University Sermons Riviugtons.

20. Sermons on Subjects of the Day .... Out of print.

21. Annotated Translation of St. Athanasius. Parker, Oxford.

22. Essay on Ecclesiastical Miracles .... Eiviugtons.

23. Essay on Development of Doctrine .... Toovey.

2-4. DissertatiunculsD Critico-Theologicse . . Out of print.

25. Loss and Gain Bums and Lambert.

26. Sermons to Mixed Congregations .... Dutfy.

27. Anglican Difficulties Duffy.

28. Catholicism in England Duffy.

29. Lectures on the Turks Duffy.

30. University Education Longman.

31. Office and Work of Universities Longman.

32. Lectures on University Subjects Longman.

33. Verses on Eeligious Subjects Out of print.

(Vide also ^ in Lyra Apostolica.)

34. Callista Burns and Lambert.

35. Occasional Sermons Burns and Lambert.

36. Eambler, 1859—1860. Ancient Saints, 1—5.

Burns and Lambert.

37. Atlantis, 1. Benedictine Order. 2. Benedic-

tine Centuries. 3. St. Cyril's Formula . Longman.

38. Apologia pro Vita sua Longman.
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June 4, 1864.

"While I was engaged witli these concluding pages, I received

another of those special encouragements, which from several

quarters have been bestowed upon me, since my controversy

began. It was the extraordinary honour done me of an Address

from the Clergy of this large Diocese, who had been assembled

for the Synod.

It was followed two days afterwards by a most gracious

testimonial from my Bishop, Dr. Ullathorne, in the shape of a

Letter which he wrote to me, and also inserted in the Birming-

ham Papers. With his leave I transfer it to my own Volume,

as a very precious document, completing and recompensing, in a

way most grateful to ray feelings, the anxious work which has

occupied me so fully for nearly ten weeks,

" Bishop's House, June 2, 1864.

"My dear Dr. J^ewmau,

—

" It was with warm gratification that, after the close of

the Synod yesterday, I listened to the Address presented to you

by the clergy of the diocese, and to your impressive reply.

But I should have been little satisfied with the part of the

silent listener, except on the understanding with myself that I

also might afterwards express to you my own sentiments in my
own way.

" We have now been personally acquainted, and much more

than acquainted, for nineteen years, during more than sixteen

of which we have stood in special relation of duty towards each

4e2
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other. This has been one of the singular blessings which God

has given me amongst the cares of the Episcopal office. What

my feelings of respect, of conBdence, and of affection have been

towards you, you know well, nor should I think of expressing

them in words. But there is one thing that lias struck me

in this day of explanations, which you could not, and would

not, be disposed to do, and which no one could do so properly

or so authentically as I could, and which it secras to me is not

altogether uncalled for, if every kind of erroneous impression

that some persons have entertained with no better evidence

than conjecture is to be removed.

" It is difficult to comprehend how, in the face of facts, the

notion should ever have arisen that, during your Catholic life,

YOU have been more occupied with your own thoughts than

with the service of religion and the work of the Church. If

we take no other work into consideration beyond the written

productions which your Catholic pen has given to the world,

they are enough for the life's labour of another. There

are the Lectures on Anglican Difficulties, the Lectures on

Catholicism in England, the great work on the Scope and End

of University Education, that on the Office and Work of

Universities, the Lectures and Essays on University Subjects,

and the two Volumes of Sermons ; not to speak of your contri-

butions to the Atlantis, which you founded, and to other

periodicals ; then there are those beautiful offerings to Catholic

literature, the Lectures on the Turks, Loss and Gain, and

Callista, and though last, not least, the Apologia, which is

destined to put many idle rumours to rest, and many unpro-

fitable surmises ; and yet all these productions represent but a

portion of your labour, and that in the second half of your

period of public life.

" These works have been written in the midst of labour and

cares of another kind, and of which the world knows very little.

I will specify four of these undertakings, each of a distinct

character, and any one of which would have made a reputation

for untiring energy in the practical order.

" The first of these undertakings was the establishment of

the congregation of the Oratory of St. Philip Neri—that great
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ornament and accession to the force of English Catholicity.

Both the London and the Birmingham Oratory must look to

you as their founder and as the originator of their characteristic

excellences ; whilst that of Birmingham has never known any

other presidency.

" No sooner was this work fairly on foot than you were

called by the highest authority to commence another, and one

of yet greater magnitude and difficulty, the founding of a

University in Ireland. After the Universities had been lost to

the Catholics of these kingdoms for three centuries, every thing

had to be begun from the beginning: the idea of such an

institution to be inculcated, the plan to be formed that would

work, the resources to be gathered, and the staff of superiors

and professors to be brought together. Tour name was then

the chief point of attraction which brought these elements

together. You alone know what difficulties you had to conci-

liate and what to surmount, before the work reached that

state of consistency and promise, which enabled you to return

to those responsibilities in England which you had never laid

aside or suspended. And here, excuse me if I give expression

to a fancy which passed through my mind.

" I was lately reading a poem, not long published, from the

MSS. De Eerum Natura, by Neckham, the foster-brother of

Bichard the Lion-hearted. He quotes an old prophecy, attri-

buted to Merlin, and with a sort of wonder, as if recollecting

that England owed so much of its literary learning to that

country ; and the prophecy says that after long years Oxford

will pass into Ireland— ' Vada bourn suo tempore transibunt in

Hiberniam.' When I read this, I could not but indulge the

pleasant fancy that in the days when the Dublin University

shall arise in material splendour, an allusion to this prophecy

might form a poetic element in the inscription on the pedestal

of the statue which commemorates its first Eector.

" The original plan of an oratory did not contemplate any

parochial work, but you could not contemplate so many souls

in want of pastors without being prompt and ready at the beck

of authority to strain all your efforts in coming to their help.

And this brings me to the third and the most continuous of

those labours to which I have alluded. The mission in Alcester
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Street, its church and schools, were the first work of the Bir-

mingham Oratory. After several years of close and hard work,

and a considerable call upon the private resources of the

Fathers who had established this congregation, it was delivered

over to other hands, and the Fathers removed to the district of

Edgbaston, where up to that time nothing Catholic had ap-

peared. Then arose under your direction the large convent of

the Oratory, the church expanded by degrees into its present

capaciousness, a numerous congregation has gathered and grown

in it
;
poor schools and other pious institutions have grown up

in connexion with it, and, moreover, equally at your expense

and that of your brethren, and, as I have reason to know, at

much inconvenience, the Oratory has relieved the other clergy

of Birmingham all this while by constantly doing the duty in

the poor-house and gaol of Birmingham.

"More recently still, the mission and the poor school at

Smethwick owe their existence to the Oratory. And all this

while the founder and father of these religious works has added

to his other solicitudes the toil of frequent preaching, of at-

tendance in the confessional, and other parochial duties.

" I have read on this day of its publication the seventh part

of the Apologia, and the touching allusion in it to the devoted-

ness of the Catholic clergy to the poor in seasons of pestilence

reminds me that when the cholera raged so dreadfully at

Bilston, and the two priests of the town were no longer equal

to the number of cases to which they were hurried day and

night, I asked you to lend me two fathers to supply the place

of other priests whom I wished to send as a further siid. But

you and Father St. John preferred to take the place of danger

which I had destined for others, and remained at Bilston till

the worst was over.

" Tlie fourth work which I would notice is one more widely

known. 1 refer to the school for the education of the higher

classes, which at the solicitation of many friends you have

founded and attached to the Oratory. Surely after reading

this bare enumeration of work done, no man will venture to say

that Dr. Newman is leading a comparatively inactive life in the

service of the Church.

" To spare, my dear Dr, Newman, any further pressure on
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those feelings with which I have already takeu so large a

liberty, I will only add one word more for my own satisfaction.

During our long intercourse there is only one subject on which,

after the first experience, I have measured my words with some

caution, and that has been where questions bearing on eccle-

siastical duty have arisen. I found some little caution neces-

sary, because you were always so prompt and ready to go even

beyond the slightest intimation of my wish or desires.

"That God may bless you with health, life, and all the

spiritual good which you desire, you and your brethren of the

Oratory, is the earnest prayer now and often of,

" My dear Dr. Newman,

" Tour affectionate friend and faithful servant

in Christ,

" + W. B. ULLATHOENE."

THE END.

GILBERT AND RIVINGTON, PRINTERS, ST. JOHN S SaVARE, LONDON.
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'Commit thy way to the Lord, and trust in Hiui, and He will do it.

And He will bring forth thy justice as the light, and thy judg-
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